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PREFACE. 



In this Book, written for to-day, and prob- 
ably rather embodying some of the current 
shades of opinion, than discussing the merits 
of the state of affairs between Religion and 
Science, the author has endeavored to show 
that there is an essential difference between 
the religious temper of the Aryan races and 
the Semitic. Our villages to-day are Aryan 
settlements in their vital points, not Semitic 
enclosures ; and it is so with our Religion — at 
bottom it is Pagan still. He has also tried to 
show that Revealed Religion is not directly 
attacked by the discoveries of Science. Only 
Natural Religion, which is regarded by him as 
the foundation of Paganism, is now assailed in 
her own house, by her own children, and with 
her own weapons. This has come to pass 
through the further development of that race- 
tendency, which seeks in Nature for the proof 
of the existence of God. In Nature, Paganism 
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found at first many Gods; and our present 
monotheistic idea (outside of Christianity) 
seems to be the result of the gradual extinction 
of the belief in diverse Deities, by the process 
of discovering a single Force moving the Uni- 
verse of Matter. The author draws attention 
to the increasing numbers of educated persons 
who have been led to reject Supernatural Re- 
ligion, and believes that, while they are anxious 
to aid in the moral progress of the race, their 
power for good in the community would be in- 
creased by their cooperation with the churches. 
To this end Christianity might assist by under- 
standing their position, and exercising a more 
liberal charity towards them. 

*' A good jest, truly ! " replied Don Quixote, 
"that books printed with the license of kings 
and approbation of those who are appointed to 
examine them, read with universal delight, 
celebrated by great and small, rich and poor, 
knights and plebeians — finally by persons of 
all ranks and degrees whatever — should con- 
tain nothing but lies, notwithstanding the ap- 
pearance of truth which they maintain in men- 
tioning the father, mother, country, relatives, 
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condition, birthplace"— and thus the dis^ 
pute between the Knight and the Canon went 
on. It is to be read now with interest, and 
applies well to the miraculous in the Scriptures, 
which are a mixture of truth and fiction. What 
is plainly not fiction in their pages is the life 
and character of Christ, as they can be studied 
from the accounts of the sacred writers ; yet the 
whole value lies in the extraction of the true 
Saviour from the statements as they have come 
to us. While one school of writers divests 
Him entirely of the supernatural, and even 
represents His mind as opposed to the miracu- 
lous, the other clothes Him throughout with 
Divinity, Mystery, and Miracle, and adds, by 
inventions of its own, to the wonders of the 
sacred story. If we regard Christ as an his- 
toric personage, full of zeal for the revelation 
of Jehovah (which had gradually come to the 
Jews) as the Father of His people, and anxious 
to restore purity of worship and to elevate the 
standard of morality, we shall not go far wrong. 
The last of the great Jewish Prophets, Christ 
stands in the half-light between myth and his- 
tory, and, as the founder of a Religion, has 
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become invested with a profound interest which 
has surrounded His career with the incredible 
and the marvelous. Himself an undoubted 
Animist, He has succeeded in winning the 
affection and respect of Materialists, by the 
beauty of His life and the eternal majesty of 
His martyrdom. It is seen that the welfare of 
mankind was His care and aim, and Christi- 
anity is thus, from the first, placed before us 
as the true Religion of Humanity. Even did 
the scientific analysis of conduct contradict in 
its conclusions the teachings of Christ, there 
could be no better ideal for us to hold by, in 
our efforts to reform our individual lives. But, 
fundamentally, Christ is at one with philoso- 
phy, in showing the sujpreme value of unselfish 
action in Society. He is not responsible for 
the decadence of the Middle Ages. The Jew- 
ish ethics had not penetrated into the European 
mind, the Christian Religion was never so Pa- 
gan as at that time. The Germans, Gauls, and 
Iberians were full of a Paganism of their own, 
inferior to the Natural Religions of Rome and 
Athens, and it was to take ages of slow inter- 
action, through war and tumult, shiftings of 
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boundaries and changing of populations, before 
anything like a coherent mass of Christianity 
could make itself felt in government and public 
opinion. The political system was slowly fol- 
lowing an evolution of its own, independent of 
the nominal character of the Religion ; and the 
effort of the Popes, however stimulated by 
earthly ambition, to inaugurate Christ's uni- 
versal Kingdom upon earth, was thwarted by 
the political independence of the sovereignties 
who yielded to a common spiritual sway. But 
this Kingdom may be realized for us yet on 
earth. Not the Kingdom of Tyranny, Mira- 
cle, and blind Worship, but that of Purity and 
Reason, before which all prejudices will disap- 
pear forever. 

To some liberal writers, chiefly Continental, 
Christ is hardly more than an Actor, whose 
performance they criticise in a profoundly 
Pagan spirit. In his last poem Victor Hugo 
allows himself to say that had Christ's behav- 
ior, in the last scene of the divine tragedy, 
been different, and He had fled His execution- 
ers, M. Hugo would have denied His Divinity 
and followed His escape with derision. Per- 
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haps no more emphatic proof could be offered 
from the front rank of modern literature of 
the real spirit of the Indo-European nations. 
The veneer of Christianity being thrown off, 
there remains the intellectual play of the mind, 
the flexibility of which has increased by exer- 
cise in that growing library of poetry and 
prose from Virgil and PUitarch to Mr, Swin- 
burne and Mr, Goldwin Smith. Art and Sci- 
ence assist in the work of combating Hebra- 
ism, and, one may say, that the worst of it is, 
their labors are needed. For we have been 
suffering in America from an excess of de- 
votion to the spirit of ecclesiasticism, while 
the attention to Religion has been too wide- 
spread to avoid real Hypocrisy in matters of 
morals and of conduct. What is needed on 
both sides is a clear understanding of purpose 
and tendency, so that our civilization may 
become more self-conscious and deliberate, and 
its advance more sure, with less retracing of 
its steps. 

Out of the noise and confusion of the 
Present, one may already distinguish the comr 
ing Harmony, the notes dropping to their 
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places for the one great Chord that the Fu- 
ture holds complete for utterance. For this 
Humanity listens ; it will come when we are 
all conquerors over ourselves, when each one 
is sane and whole, and Society, supremely 
reasonable and pure, has cause to be contented 
also. The mind has traveled its own path in 
Evolution ; refined by selection, it approaches 
nearer and nearer to perfection. 

Thoughtful Christians should reflect that 
Unbelief is, in one sense, a reaction from the 
oppression of the Creeds. / When the intellect- 
ual among an intellectual race come to see the 
contradictions involved in particular beliefs, 
the way in which they arose, their one-sided- 
ness, their growing uselessness for the advance 
of morality, they cannot but reject them./ In 
doing so the incontestable arguments adduced 
are seized upon by all those who, with less 
learning, yet fully feel the wrongs committed 
by Religion in power, who have a strong sense 
of the value of Liberty, and who are in such 
excellent earnestness to break down the Super- 
stition which has enthralled, that they cannot 
always distinguish the Belief which has freed 
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mankind. The mythical and miraculous nature 
of the documents and traditions which deal 
with the birth of any now live Religion afford 
abundant material for rational attack. The 
contradictions oi the Hebrew Scriptures, aris- 
ing from the mixed character, incomplete 
condition, and ancient and diverse sources of 
the Biblical narratives, invite destructive 
criticism, and can never be reconciled with 
existing knowledge. Unbelievers make haste 
to judge the inspired writings by the moral 
notions of to-day, and this is, in one sense, a 
legitimate answer to that attitude of the 
Church which defends these records as if they 
were entirely warranted at the present time. 
'Thus on both sides is there a forgetfulness 
that the accounts were of gradual growth, and, 
as they stand, represented immature and vary- 
ing phases in moral and intellectual evolution 
among the people. , Thoughtful Christians 
should hesitate before they entirely condemn 
and find no excuse for those who become an- 
tagonistic to Religion in occupying themselves 
with its persecutions and with the manifest 
faults of particular beliefs and teachings. To 
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such persons Religion becomes easily the sym- 
bol of a hateful tyranny, and the Unbeliev- 
ers, here spoken of, seem to forget that it is 
really coeval with Civilization, like Govern- 
ment itself. Religion is not a Trap set by 
Knaves to catch Fools, as certain Unbelievers 
appear to think. Neither is it a perfect Plan, 
as some of the Orthodox conceive. Rather is 
it a Feeling and an Expression to which we 
are all subject and accessory, and therefore 
something to be improved, not abolished. In 
the case of Christianity, there is the additional 
difficulty that the Religion was produced by 
a different Race from that which adopted 
it, and which now occupies itself with its vig- 
orous criticism or apology. No one, who is 
a friend to Christianity, can consistently be 
anything but a friend to the Jew ; in the mod- 
em persecution of the Hebrews the Pagan 
spirit appears. The different views of life and 
its ends developed by the Semitic and Aryan 
Races, must be taken into account in discussing 
the subject of Religion, and to this the present 
work especially addresses itself. 

No one studying closely the state of affairs 
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in France, and indeed in other continental 
States during the seventeenth and eighteenth 
centuries, can blame the liberals and M. Vol- 
taire for denouncing Government for its Ty- 
ranny, and Religion for its acquiescence in that 
horrible state of affairs. But the Spirit of 
French Christianity had little to do with that 
of Christ. It is seen that now, when these 
active barbarities have passed away, men are 
working much nearer to the Equality laid down 
in the great commandment touching our duty 
to our neighbor. There is this to be said, that 
we are not better than our Religion, and herein 
lies the strength of Christ's moral teaching. It 
could, on the other hand, be said of Paganism, 
on the advent of the Christian Faith, that it 
was not sufficient for the then condition of the 
people. And, however justly we may admire the 
honesty and devotion of the Unbelievers of the 
last century, it is clear that they did not under- 
stand the vital points of Judaism or Christian- 
ity. It must also be admitted, that the Cathol- 
icism of those days was an improper exponent 
of Christianity, and that this Faith had already 
shown itself able to produce better fruit else- 
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where, as it has certainly done since upon the 
scenes of its former degradation. 

Both the Priest and the Infidel were inac- 
cessible to the best in the' Religion they were 
then defending and attacking. To-day we are 
more capable of appreciating the character of 
the race which produced the Bible, and the 
genius of the Times during which the Script- 
ures were gradually written. It was, as has 
been abundantly shown, the Age of Miracle, an 
age we are not absolutely through with yet, 
despite the allegations of Protestantism. Just 
as the Stone Age exists in South Africa or 
Australia to-day, so the Age of Miracles main- 
tains itself under Catholicism still. At a later 
date than the Exodus, the sea retired before 
Alexander ; but, after the lapse of centuries, it 
forgot its ancient manners at the feet of Ca- 
nute. It is lost sight of by those who attack 
the Scriptures by means of a comparison of the 
actions and motives ascribed to Jehovah with 
the morality of the present day, that all events 
were regarded as ordained by the Deity in 
those ancient times. Equally do the Ortho- 
dox tax their powers of invention to reconcile 
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the Divine Enormities with modem notions of 
right and wrong. Yet, even now, our histories 
claim the presence and guidance of the Deity 
upon opposing sides in politics and war. With 
both Orthodox and Infidel there is thus a 
mistake as to the real question. But, with 
the majority of men, the common argument 
against the morality of the Old Testament 
will be sufficient, when they come to listen to 
argument at all, to warrant their neglect of the 
Bible. To make this Bible attractive, and to 
answer this argument against its morals, must 
be the ^special task of Protestantism. Having 
broken the unity of the Church, and asserted 
the right of individual interpretation of the 
Scriptures and that of direct audience with 
God without the intervention of the priest. 
Protestantism is now beginning to realize the 
dangers of her position. The course she 
boldly entered upon at a time when few peo- 
ple, comparatively, could read, and when the 
sanctity of the Bible was less questioned, she has 
now to maintain at an era of general knowl- 
edge and before a New Version which changes 
important texts upon which she has preached 
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for centuries. In vain do the New Translators 
echo the adjuration of Luther to '* let the Word 
stand," or pose in the attitude of the early 
printers of the Bible in the vernacular. They 
have taken away from many people that faith 
in the Bible which was more important to Prot- 
estantism to conserve than a more faultless 
reading of certain texts. Several of the pas- 
sages they have discriminated against, as that 
attesting the Trinity by the three witnesses, it 
it will be difficult to dispense with, and at the 
same time as firmly maintain the old dogma. 
Even if the changes now accepted were final, 
the wisdom of making them would still be de- 
batable. But when it is seen that they are 
only concessions to modem criticism, and that 
more will inevitably be demanded and surren- 
dered in the future, then it will be also seen 
what a vital precedent has been made on this 
occasion, and what it probably really involves 
for the future. 

The religious argument is rendered difficult 
and bitter by the tendency on the one side to 
ascribe all virtue and progress to Religion, 
and on the other, all crime and ignorance. 



xviii PREFACE. 

But, while Religion reacts upon Society by its 
conservatism when once established, it is evi- 
dently a part of the social order, and its condi- 
tion betrays the state of the people who pro- 
fess it When the Bastile was taken from the 
French King by the disciples of Liberty, arms 
in hand, it contained but half a dozen prison- 
ers of State. Before another year had passed 
there were not prisons enough in France to 
hold the condemned of the Revolution. So 
difficult is it to judge of the cause and effect, 
of the proper sequence of thought and action 
in this world. We shall not advance the cause 
of Liberalism and Reason by overstating the 
errors of Religion, or by denying the value of 
her offices in the support of human happiness 
and virtue. On both sides, then, there is abun- 
dant cause for toleration and good temper at 
the present juncture. The case between Relig- 
ion and Science will at last come to a proper 
and peaceful conclusion, if fairly stated by both 
parties with the view of bringing out the real 
merits, and following all possible lines of agree- 
ment with charity and good will. 
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THE NEW INFIDELITY. 



ROMAN PAGANISM. 

FROM Its more obscure beginnings to the 
epoch of the Augustan Gods, there ran 
through the Paganism of Ancient Rome, the 
worship of Nature. If the slaves were excluded 
from this worship, it was because the master 
kept to himself the right to consult, and, by- 
propitiating, of controlling the actions of the 
Deities. It will be impossible to understand the 
circumstances attending the advent of Christi- 
anity in the second century, unless we hold fast 
the essential differences which underlie Pagan- 
ism and Judaism. The people were prepared 
for a wider religion, and one that would give 
sanction to a higher morality, when Christianity 
appeared, herself the offspring of Judaism, and 
the adopted child of Paganism. The aristo- 
cratic ideas, the gulf which had ever been 
widening between the people and the nobles, 
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brought about the catastrophe of a political 
and social revolution, the evils of which were 
at last mitigated by the growth of Christianity- 
The wrongs, inflicted under Paganism upon 
the people, were righted by the New Faith. 
The idea of a common humanity, the birth of 
the conception that somewhere a platform must 
exist upon which alien peoples and diverse con- 
ditions could meet as on common ground — all 
this rising to the surface against the pressure 
of the political religion of the Romans, found 
its room for expansion under Christianity. 
The new Religion came with strength ; it gath- 
ered quickly to it the unintellectual and the 
down-trodden ; it set the value of good actions 
higher than that of true thoughts. It might be 
assailed, but it could not be conquered, for it 
gave saving health to a majority. Among the 
adherents of Paganism, the superstitious were 
not able to deny to Christianity its Divine 
Nature ; they were obliged to enter upon an 
unequal contest with its principles. The Ro- 
man philosophers had little sympathy with 
what was superstitious in Paganism, and their 
arguments, so far as they sprang from enlarged 
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ideas on the subject of the moral attitude of 
man to man, were often the very precepts of 
the New Faith itself. If they attacked Christi- 
anity, they did so from the same conclusions 
which had already induced them to assail their 
own Religion. The popular faith, which ac- 
cepted miracles and signs as the credentials of 
a true Religion, was at home in the wonders of 
Christianity, and worked on congenial ground. 
The time had certainly not arrived when the 
miraculous parts of Religion were at all dis- 
puted. The Roman nobility, forced by the 
people to the acceptance of Christianity, sur- 
rendered, in preference, to the Virgin Mary. 
Her they saluted in the places heretofore 
sacred to the women of Olympus. The Queen 
of Heaven absorbed the adoration scattered 
before Juno, Venus, and Minerva. They could 
understand the Mother of God, who themselves 
had given birth to Lucretia, and possessed 
Antigone by virtue of their kinship with the 
Greeks. The aristocratic class, which had 
absorbed all the learning, and had produced the 
skepticism of that day as the result of its reason- 
ing, could still worship the divinely beautiful. 
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beautiful. They turned from their orgies, in 
which they had pursued pleasure until it changed 
to pain, to render homage to the divinely pure. 
We shall never come to any wide under- 
standing of events at that epoch, unless we 
see how much of the genius of a people is in its 
Religion; how the time comes when the older 
Nature-worships fail before the increasing com- 
plexity of the social state, and the added knowl- 
edge and experience of the people in their in- 
tercourse with natural phenomena and their 
laws. Paganism was in the condition of being 
tested as to its abstract truth. The harvest, 
the recurring seasons, the procession of the 
year, the average heat and the direction of the 
winds, were capable of being relied upon de- 
spite the great Gods, The rain fell upon the 
just and the unjust, but there was no higher 
use made of this circumstance in the Religion 
of Paganism. It was a weapon against the 
truth of Natural Religion, that the forces of 
Nature were seen to continue their play, undis- 
turbed by the labors of mankind. The inner 
Kingdom of Jehovah had not been subjected 
to the heathen Gods, and its capabilities were 
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comparatively unknown. The door to repent- 
ance for sin was locked, and to this the Savior 
held ^e key. " My son, give me thy heart," 
was an unknown adjuration in the Sibylline 
books. As one surveys the scene of the con- 
flict of the Religions more closely, the im- 
mense advantages which Christianity offered 
to the Roman people make us wonder at its 
slow progress at first and the persecutions of 
its early adherents. But, in a time when Re- 
ligion was so identified with Politics, it could 
not well be otherwise. Religion is always con- 
servative and her forms enduring, so that when 
Paganism at length succumbed, the spirits of 
the dead Gods haunted the cloisters, and, gath- 
ering about the Christian altars, survived in 
Fast and Feast and Prayer, influencing the en- 
tire Ritual of Christianity. The great God Pan 
was not dead; this God lives in unconscious 
survival among the worshipers of Jehovah. 
This God can never die, for Pan is compatible 
with Zeus. As soon as Science relaxes her 
hold in any direction, and feels that her vigor- 
ous explanations fail to cover the facts, there 
comes a breathing and a murmuring from 
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the throat of Pan. He it is whom we unwil- 
lingly let die and perish from among us, the 
descendants of his ancient followers. Where 
Pan lies "beneath the tamarind tree," he is 
surprised by Science, his own offspring, who 
has for ally Christianity, or rather Yahvism, 
the spirit of Hebraism, his natural antagonist 
And, also, with us, the contest between Natu-* 
ral or Intellectual, and Spiritual or Emotional 
Religion, still goes on. The thousand ways in 
which popular Religion concerns itself with 
Life and Death, are all tinged to-day, and 
among ourselves, with the old Pagan notions. 
No wonder that the heathen mortuary inscrip- 
tions so much resemble our own. Nor need 
we be surprised when, jn reading the old au- 
thors, there is so much running parallel with 
the thoughts of these more daring and busy 
days. Our entire modern civilization is Aryan 
still ; and, if our adopted Religion has not been 
without its splendid influence upon the race, 
ancient Nature-worship nevertheless colors our 
thoughts, while the old gray Gods yet point 
our sentiments and serve as pedestals for our 
statues of Christ and the Virgin. 
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The acceptance of Christianity did not make 
Jews of the Romans; on the contrary, the 
new Religion became charged with Paganism. 
For this reason we habitually regard Judaism 
as something quite different from Christianity. 
The Jews recognize how dilute is the Hebra- 
ism in modern Christianity, and, on their part, 
have little difficulty in perceiving differences 
where they might expect to see resemblances. 
The child of Israel has been brought up in a 
strange house, and, while it embodies inherited 
aspirations, its methods and labors are often 
foreign to its birthright and the result of its 
Indo-European training. 

In our own modern literature, which treats 
of Nature, the woods are sylvan still ; Bacchus 
presides over the wine-press ; Venus rises rosy 
from the sea ; while Mercury protects our com- 
merce and allows his loose notions as to hon- 
esty to direct us when we deal with the Customs. 
We invariably use the phrase *' child of Na- 
ture " as a compliment, and one consonant with 
a simple and pure morality. In the churches, 
indeed, we are told that to be a " child of God " 
is the one thing needful, but in every-day life 
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the desirability of this parentage is not insisted 
upon. 

Living in the temperate zones and sur- 
rounded by a varied and hospitable country, 
it is not at all extraordinary that we should 
have much to say in praise of Nature, and that 
here our literature moves in accordance with 
the genius of our race. For us the charms of 
Nature successfully repeat, enchanting : 

" DucitCj ab urbe domum, mea carmina^ ducite 
Daphnim I " 

These are our councillors : Science and Nat- 
ural Religion, Spiritualism and Revealed Re- 
ligion. Where lies for us the safety ? 

REVEALED RELIGION. 

Mankind has never relied solely for its phi- 
losophy, its theory of things, upon popular and 
revealed Religion. Always must the existing 
state of natural knowledge be taken into ac- 
count, in arriving at the average conception of 
Nature current at any one epoch. Upon the 
advent of the scientific acceptance of the The- 
ory of Evolution, the ground had been pre- 
pared beforehand by the growth of the idea, 
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that the facts of Nature evidenced by the 
senses were, if not hostile to, yet critical of the 
Revealed statements covering the same ground. 
Nor was this feeling a new thing. It had an- 
ticipated its present position in the minds of 
many, when it was seen that so many inventors, 
naturalists and discoverers, had achieved their 
successes in more or less opposition to current 
orthodoxy and the views of the authorized ex- 
pounders of the Bible. Natural Religion sprang 
up again, having its roots far down in ancient 
Paganism, and flourished through the attention 
which the race habitually gave to the intel- 
lectual study of Nature. This Natural Religion 
contented itself by acknowledging a Creator 
of the Universe, with the Heavens, the work of 
his hands. It was argued that the processes 
of Nature by which animal and plant-life were 
sustained, the succession of the seasons estab- 
lished, and the alternation of day and night, 
for work and rest, continued, were the work of 
a Power whose vast intelligence directed the 
spheres in their course; and whose concen- 
tration and active interest were such, that the 
death of a sparrow was known to Him and ac- 
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counted for in this scheme of creation. This 
conception was first invaded by Humboldt, and 
the other writers who substituted the governance 
of the world by Law. Yet it was replied, that 
the Creator stood behind these Laws, inspiring 
them and directing their action. But, as ren- 
dering unnecessary the direct finger of God 
moving in Nature, and casting a doubt on mir- 
acles from an intellectual standpoint, by rais- 
ing a doubt whether the action of these Laws 
had, or ever could have been suspended, it was 
not without effect upon Natural Religion, that 
an impersonal Force was presented as the 
proximate source in which all moved and had 
its being. That Revealed Religion has keenly 
felt in advance this possible position of Sci- 
ence, is shown by its denunciation of the the- 
orists who are satisfied that Force and Matter 
are sufficient to account for all phenomena. 
Its adherents seem more or less shaken, as 
they were in the habit of relying upon the tes- 
timony of Nature to sustain their orthodox 
belief. Revealed Religion itself did not change 
its tenets, except as controversy modified the 
popular explanation of certain Biblical texts. 
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Its authority did not emanate from human 
sources, or depend upon the character of fresh 
discoveries in Nature. For Revelation, the 
Heavens and the Earth were finished once for 
all, and all the host of them. The system of 
belief was bound up with the supernatural 
prospects for the future of man, whose earthly 
life was viewed only as a probation for an 
eternal state of existence beyond the grave. 
The process by which the spiritual existence 
was removed from the laws and sphere of mat- 
ter, took on a more decided character, so soon 
as it was seen that Nature was at variance with 
the temper of Supernatural and Revealed Re- 
ligion. So long as physiological Botany of- 
fered no protest against the argument for im- 
mortality, boldly stated by St. Paul, a similar 
chain of reasoning could be depended on, in the 
pulpit, to sustain a number of orthodox prop- 
ositions, whose analogy with natural processes 
could be safely maintained. But when the old 
idea, that seeds were dead germs, and that the 
new plant was an entity independent of its 
parents, was contradicted by experience, this 
argument was less frequently insisted on, al- 
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at prevetit as the true theory cf rK:ro<!::ct:ca 
in plants and the sense ot an aZegory, which 
always suoueeds the literal cc^strccticri, b 
given to the Apostle's statement with regard 
to the death of seeds and the fresh rh^af^Kter 
of the individual plants to which they give rise. 
Thi^ argument, coming when it did, may have 
lent force to the habit of burial in the ground 
adopted by early Christians in opposition to 
the Pagan funeral pyre, re^'ived in our own day 
a» cremation. 

It being declared that the Uni\'erse was 
governed by Law, as the result of the newer 
knowledge of the forces of Nature, the state- 
ment, as we have shown, was discountenanced 
by Revealed Religion as weakening the argu- 
ment borrowed from Natural Religion, upon 
which Revealed Religion leaned in the defense 
of it» own position. But this scientific state- 
ment did not strike directly at Supernatural 
Religion. What it did do, was to weaken the 
position of Natural Religion and Theism. The 
fame process was repeated with the scientific 
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endorsement of Evolution, which, while it really 
subordinates more completely the action of a 
Personal God in Nature, does not and cannot 
directly interfere with the beliefs of Revealed 
and Supernatural Religion. It attacks the 
sentimentalism which has given us the picture 
of the Creator's beneficent actions in Nature, 
and undermines the Theistic arguments at 
many points ; but it cannot prevail against the 
Church unless she lays down her inspired char- 
acte;r. The tendency, therefore, must be more 
and more to insist upon the divine credentials, 
and to abandon the Natural Religionists to the 
logical result of the methods through which 
they have reached their belief in God. It 
takes several generations to see the full bear- 
ing of an argument upon a collected system of 
belief, but the work of Evolution with the be- 
lievers in the God of Nature may be more 
rapid than this. Meanwhile people whose de- 
mands upon Religion are greater than for a 
mere intellectual argument upon the subjects 
of the Bridgewater Treatises, will hasten to 
place themselves with the Church which most 
firmly and consistently upholds her supernat- 
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ural and miraculous mission among mankind. 
It will at last appear that the necessity for 
Protestantism, as a whole, diminishes, the more 
clearly the materialistic view of things is sanc- 
tioned by science ; and, just as the disappear- 
ance in theology of certain doctrines deprives 
certain sects of their raison cPitre, so this basis 
will be seen wanting in Natural Religion. This 
fate attaches itself also to the forms of Chris- 
tianity, like the Protestant sects, which lean 
more on Reason and Natural Religion in their 
treatment of the Scriptures and in their Articles 
of Faith. 

The attack on Revealed Religion from the 
discoveries of Science is thus only indirect, and 
valid so far as the former leans on a study of 
Nature for the support of its dogmas. Direct 
enemies. Revealed Religion encounters, from 
liberal education and a high philosophy. Al- 
most always it comes to be rejected by those 
who attain the idea that the ends of Deity are 
not to be measured by the springs of human 
action ; while the effort to consider things apart 
from the way they seem to be, with regard to 
ourselves, always shows how much we color 
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the world and allow it to reflect our own minds 
and feelings. It is then seen how much there 
is in the Revelation that belongs to an older, 
and in some respects a clearly inferior concep- 
tion of the course of events. The Revelations, 
it is seen, differ in their details as the ages, 
which brought them forth, differ from preced- 
ing and subsequent epochs in the history of 
mankind. The farther back we go, or the 
lower we descend in the range of intelligence, 
the more anthropomorphic are men's notions 
about God, and the more does the theory ob- 
tain that man is the central point about which 
the visible universe converges. Culture and 
the means for wide comparisons tend to dis- 
abuse our minds of these impressions. That 
the Salvation of man and his future happiness 
is the end of all things, it becomes at length 
difficult to believe. The slow stages by which 
in our minds we destroy our own importance, 
shake almost unconsciously our belief in Re- 
vealed Religion with its Personal Deity and 
its plans for man's redemption. And when 
evolution steps in and shows us a progressive 
scale in the condition of mankind, from a 
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lower to a higher range of existence, we are 
ready to wake from our dream in a golden Past, 
which we lost through the disobedience of our 
ancestors to the commands of a Personal Deity. 
While there was no necessity that man should 
have been made an easy prey to temptation, 
he has, in fact, risen in proportion as he has 
learned to resist it. The theological mirror 
reverses the subject it reflects. In reality, to 
assist mankind to reach a better state, it pic- 
tures an ideal condition as having been once 
enjoyed, and then lost by sin and error. 

THE PROPHETS. 

When we compare the teachings of the 
Hebrew Prophets with the admonitions of the 
Greek and Roman Poets, we are sensible of a 
different feeling underlying their utterances. 
This difference asserts itself less in the words 
used than in their application, and seems to 
prove a different attitude in the speakers. The 
Prophets speak authoritatively, as delivering 
the messages of the Deity, the Poets call on 
the Gods to help them in their prayers or 
praises. And this latter is the position of mod- 
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em Christianity, which keeps up the Pagan 
form of inspiration and still contrasts with Sem- 
itism. Going back to the Vedic hymns, it has 
been stated by Kuenen that these display the 
Prophetic spirit rather than the attitude of the 
Greek invocations ; yet we shall, I think, find, 
that their deliverances are like the Pagan, 
rather than the Jewish compositions in this 
respect. The reason for this difference lies 
deep in the origin of the Religions themselves. 
As I have tried to show elsewhere, the Deity 
is approached from different directions. Isaiah 
and Micah represent the Jewish conception of 
Jehovah as the God of inside feeling and con- 
duct, while the Gods of the Greeks and Ro- 
mans are evidently intellectual conceptions of 
the forces of Nature. These latter are the 
Deities of Natural Religion, not of Spiritual 
Revelation. When we read the Koran, we 
feel that the standpoint of Mohammed (how- 
ever truly we may consider it as on a lower 
level) is akin to the Jewish position with regard 
to God. He speaks as confidently, and upon 
the same ground, as the Hebrew Prophets. It 
is in this situation that the parallel of Mo- 
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hammedanism and Judaism sustains itself. 
Even those who oppose the character of Mo- 
hammed, from a point of view which may not 
be free from bias, seem to concede the force of 
the earlier preaching of the Arabian Prophet, 
as well as the purity of intention with which he 
began his career. But it is needless to insist 
upon the character of the Koran. Only a Re- 
ligion which came from the heart could so ani- 
mate a people. The Semitic Religions make 
converts, because they are Religions based 
primarily upon the feelings of mankind, not, as 
are the Natural Religions, upon the intellec- 
tual recognition of the processes of Nature. 
And that Christianity owes its force and value 
to its Semitic and emotional character, seems 
to me quite clear. 

The temper of a Religion must be ascer- 
tained by a study of its teachings, its historic 
results and the condition of its adherents. 
Under Mohammedanism, the Arabs advanced 
in civilization and happiness. It supplied them 
with a life-motive, sustaining them through 
wars to victories which introduced them to 
fresh regions and new neighbors. They went 
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to battle as the Israelites did, and were, per- 
haps, equally cruel to their captives. But 
Mohammedanism had its ennobling and per- 
fecting side as well. Secure in their new pos- 
sessions, the Arabs in Spain embarked upon a 
peaceful era, in which the Arts and Sciences had 
an opportunity to accomplish their task of beau- 
tifying and extending the term of human life. 

A philosophical classification of the Religions 
of the past will thus follow a scientific arrange- 
ment of the races of mankind. We must rec- 
ognize a family relationship between Moham- 
medanism, Judaism and Christianity, and on 
the other hand between the different forms of 
Old World Paganism and the Indian Religions. 
The criticism of the unbelievers in Christianity 
among ourselves, which finds a parallel between 
it and Paganism, so far as its claim to " inspi- 
ration " is concerned, must break down before 
the facts. Christianity and Judaism have a 
deeper and more intense motive than a Natu- 
ral Religion, or any of the intellectual creeds. 
The Prophets speak with greater force, for 
their subject demands such a force and brings 
it out But we must never lose sight of the 
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fact that, with us, Christianity is an adopted 
Religion, and that, as we present it, it is not 
Pauline or Jewish Christianity, but Pagan or 
Gentile still. 

No one has written more beautifully and 
convincingly on the spirit of Judaism than 
Matthew Arnold. He clearly shows that the 
perception of the advantage of good conduct, 
of righteousness, underlaid the sayings of the 
Hebrew Prophets. His treatment of Christ's 
sayings, as insisting on this high ground of 
morality, is full of apparent truth and real ed- 
ification. But the criticism which I would 
venture to make is, that a rational treatment 
of morals is too much insisted upon, and that 
neither the most advanced of the Prophets 
(such as Amos and Micah) or our Savior Him- 
self, ever lost sight of the inspired and re- 
vealed aspect of the Jewish Religion. If "to 
do justly, and love mercy, and walk humbly 
with their God," be all that is really required 
of men, it is nevertheless certain that the 
'* walk with God" is a part of the duty insisted 
upon ; while nowhere do the Prophets lay aside 
their character as the messengers from a pow- 
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erful and vigilant personal Deity. It is here 
that the argument of Matthew Arnold as to the 
real intent of Old Testament writers, and of 
the mind of Christ as we know it through his 
biographers, seems defective, as holding only to 
one side of the question. The Prophets re- 
formed the Jewish religion and advanced the 
conception of Jehovah, without any sacrifice of 
the Religion as an inspired and spiritual Be- 
lief, or any diminution of the supernatural at- 
tributes of their God. It is not necessary for 
me, nor do I feel competent, to enter into any 
argument as to the meaning of particular texts 
in the New Testament, where a reluctance to 
assume Divinity, or to insist on the miracu- 
lous, is seen by Matthew Arnold in the report- 
ed sayings of Jesus or the Apostles. Pene- 
trated with ideas of gentleness, love and self- 
sacrifice, these qualities may easily be sup- 
posed as the subject of Christ's greatest solici- 
tude. But that we can rationalize Christ's 
preaching, and deprive it of its supernatural 
spirit and character, from such evidence as we 
possess, is an impossibility. Almost all the 
logia which Matthew Arnold ascribes to Christ 
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are full of that inspiration which represents God 
as speaking through the Prophet, nor does 
there appear any doubt as to the supernatural 
character of the Jewish Religion in the Gospels. 
So far as the Prophets are concerned, we can 
see that their fervor and inspiration are supe- 
rior, because of the more exclusive moral char- 
acter and more human concern of the Hebrew 
Religion as compared with Paganism, and 
which called forth the idea of a nearer Deity 
to mankind, One who occupied himself with 
their daily lives and emotions. The pleasures 
and pains of their daily lives led the Jews to 
the feet of Jehovah; and as their experience 
taught them to be mindful of the feelings of 
others and to practice justice in their dealings 
with their fellow men, their desires advanced in 
elevation, and they found comfort at length 
in the God of Righteousness. That this con- 
ception was overlaid with the forms of their 
Religion is, indeed, true; but the method by 
which they sought God, produced at last an 
ideal of moral behavior, which was seized upon 
by men of genius and inspiration among the 
Jews. 
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THE VALUE OF RELIGION. 

Everywhere the different Religions meet the 
wants of mankind. The less cultivated races, 
with fewer intellectual and moral needs, are 
more uniform in their acceptance of Religion 
as it exists among themselves. They show 
also less desire to extend their form of Relig- 
ion among other nations. They have no con- 
ception of the brotherhood of mankind. They 
easily acknowledge superiority in others, or 
differences which take other people out of the 
sphere of their own wants. 

Like children, they do not conceive that what 
satisfies or troubles them, must also affect 
other beings having a related organization ; they 
are indifferent because they are thoughtless, 
and cruel, because they lack imagination. Even 
among ourselves, the idea of common interest 
between the nations is a subject of compara- 
tively recent growth, and the moral obligations 
which exist even between alien peoples are 
just beginning to be recognized in interna- 
tional politics. But the rising of the Semitic 
Religions was also the extension of the friendly 
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feding^ Trhfci eTT^tet:^ berareeEt nremccrs of the 
same fainflj and tribe, to tfie rncr^isfca c£ the 
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tents from nfght and dirrg^r. tecazie a 
toxxaden ctitv. Tie scirft whi-ci led the Apos- 
ties to brin^ the gocd news of the Gcspel to 
the Gentiles, also, is torn of the T e-^ish Relig- 
ion and of the peccle. and the iniirerecce of 
the Romans caught tre at length from the ear- 
nestness of preachers, who periled their own 
comfort and safety to beaent their kind. 

From a moral stancpcint, the West had oat- 
grown Paganism when Christianity appeared, 
but, as to whether it has ever attained the level 
of early Christian ethics, one must be permitted 
to doubt. Certainly the most powerful de- 
fenders of the Christian faith, from Sl Paul to 
Neander, have been converted Jews, and their 
works will probably be alive when Buder s are 
forgotten. To show, as has been attempted in 
woite on SjTnbolism, the amount of latent Pa- 
ganism in Christianity, is here not necessary. 
We have here to do with the Pagan temper in 
modem Christianity. And it is sufficient if we 
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bear in mind that the veneering of Christianity 
overspread the Pagan world very gradually, 
and that the people were reconciled to the new 
Religion when it respected the principal ex- 
ternals of the old worship. From a spiritual 
view, the average morality of the Ancients 
kindled at the more easily understood story of 
the Savior's life. The mass of the people 
could not understand the philosopher's rules 
and conclusions. They could derive but cold 
comfort from words, but when the story of 
Christ was translated to them and adapted to 
the conditions of Roman life, the slave hailed 
with enthusiasm a belief which made him free 
and happy after death, the equal then, if not 
the superior, of his earthly master. Christian- 
ity, sorely needed as a life faith, commenced 
. its great career amid the laughter of the Ro- 
man Poets at their own foolish Pantheon, and 
the tears of a people who accepted the new 
Religion as the apotheosis of all suffering, 
human and divine. Christ had sanctified sor- 
row, and so overcame the world. 

But without the Crown, the story of the 
Cross loses much of its interest, to many per- 
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sons most of it ; so that Science, in undermin- 
ing faith in immortality, threatens to deprive 
Religion of its greatest power. Undoubtedly 
this is felt by the Church, and hence, at the 
present time, her restiveness at the progress of 
knowledge. But a little reflection will show 
that the needs of mankind for a strong Relig- 
ion are yet great. The mass of our race are 
Animists, and depend upon a Supernatural Re- 
ligion for sustaining power in their walk in life. 
In this region of the soul, Science is really 
powerless. The underlying philosophy of the 
believer, sustains him against the conclusions 
of Reason upon what is supernatural in his 
creed. The attack of Science is virtually upon 
Natural, not upon Revealed Religion, because 
the former has been reached by Scientific 
methods. The Deists are those who are really 
threatened by the Theory of Evolution, not 
the Trinitarians. It is Thomas Paine, and 
even Mr. IngersoU, who are to be tried by 
Science and logic. They have appealed to the 
voice of Nature and Reason, and this may yet 
be regretted, as the appeal of old unto Caesar. 
The Deism of the Naturalist who, from the 
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Wing of a butterfly, gathers a microscopic fact 
which he cannot explain except by recognizing 
a Creative Power, or the workmanship of an 
Almighty and Arbitrary Creator, is to be tried 
by the new knowledge to which he refers the 
unexplained circumstance which stands between 
him and nothingness. A frail barrier! Sci- 
ence has explained so much, that the few mys- 
teries look strange in their isolation. Time, it 
is logically concluded, will take care of all 
these special cases yet noteworthy by their ex- 
ception, and which have not perhaps attracted 
sufficient attention from those whose business 
it is to work at such problems until they are 
solved. In the mean time let us look at Nat- 
ural Religion and its supporters. 

ENGLISH WRITERS ON NATURAL RELIGION. 

Conceding that most European people are 
of Indo-European ancestry, and that the 
strength of this race is its intellectual progress, 
as contrasted with the emotional development 
of the Semites, let us study the Religious writ- 
ings of those who speak English. From But- 
ler to the Duke of Argyll we shall see that 
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while the general argument of soul-belief is 
accepted, and the need of a Revealed Religion 
conceded, there is a strong tendency to lean 
upon the facts gathered from Nature for a 
support of the statements of Divine inspiration. 
To overthrow materialists by the discoveries of 
Geology, was long a favorite occupation of the 
pulpits. So long as leading naturalists shared 
in a belief that the world was the product of an 
Almighty Designer, works were produced like 
Miller's Testinwny of the Rocks; and, how- 
ever little real use such works could be, to 
uphold a belief in occurrences without a paral- 
lel in Nature, yet they were eagerly seized 
upon as proof that a complexion could be 
reasonably put on matters of fact, which would 
favor the supernatural philosophy to which 
Revealed Religion owed its existence. The 
race tendency to behold God in Nature, or 
rather to extract God out of natural phenom- 
ena, came here into full play. The keynote 
has been struck by Wordsworth when he bids 
us look up from Nature to Nature's God. Sci- 
ence, before the Evolutionary epoch, was to a 
certain extent the ally of Revealed Religion. 
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She was patronized as bringing forth from time 
to time additional and plausible arguments for 
the arming of Theology. The enthusiasm pro- 
gressed so far that the clergy became amateur 
naturalists, and the scientific lecturer was intro- 
duced to his audience with the endorsement of 
the priest, earning that approval by the conclu- 
sions with which he wound up his discourse. 
The scientist, priest and audience were all par- 
ties to their own deception, by the difficulty of 
seeing all sides of a question, and their inherent 
race-tendency to put a Pantheistic construction 
upon the works of Nature and the teachings of 
Religion. Indeed, the more Nature and her 
ways discountenanced Revealed Religion, the 
more did Natural Religion appear to be true. 
In the mental occupation of looking from 
Nature to Nature's God, a new sort of Pan- 
theistic belief declared itself, which apolo- 
gized for Christianity as a half-truth, or as one 
of the many religious explanations of Nature 
which was based upon a recognition of the 
real Author of the Universe, disguised as Je- 
hovah or the Three Persons of the Trinity. It 
accepted Genesis and gave it an allegorical 
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meaning; for days, periods were meant, and so 
on. In this effort it has even been enthusi- 
astically argued, that the time when Nature 
worked through slow changes to produce the 
existing state of things, was during the nights 
between the six days ; and thus, by giving the 
days to the miracles of a Creator and the 
nights to Scientific men, to lengthen as they 
pleased, Science and the Bible text were recon- 
ciled ! But however unedifying the spectacle 
of men playing with the fire of Reason may be, 
and however dangerous to the players, it is 
evidently owing to the endeavor to support the 
truth of Revealed Religion by an appeal to 
Nature, that such attempts are engaged in and 
admired. Revealed Religion is not truly sup- 
portecl by such methods, for did Natural 
Religion yield the same results as Revealed 
Religion, the necessity for a Revelation would 
pass away entirely. The strength of Revealed 
Religion is that her Truths could never be 
found out by man through the fullest exercise 
of his powers for observation and reasoning. 
Her main tenets already perfectly contradict 
Mathematics and Biology ; how unimportant 
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must be then a textual agreement of the Bible 
statements (with regard to particular occur- 
rences during creation) with scientific con- 
clusions ! 

The heroic story which Christianity tells, 
the purely emotional sphere in which it best 
works, cannot be affected by any disparity in 
the traditional accounts which have been 
adopted from the Old Testament All that 
we can say is, that where Christianity thus 
takes in and covers ground seen to belong 
no longer to Religion at this time (what- 
ever was the past condition of opinion in 
this respect), it would be well to avoid putting 
it to scientific proof and thus engage in a 
dispute alien to the genius of Christianity. 
The arsenal of a Religion whose stronghold is 
human conduct, must be without sufficient 
weapons to engage in a contest with Natural 
Science. In Reason the scientific statements 
of the Bible cannot be defended from criticism, 
and they should rather be removed from dis- 
cussion by the general statement that they are 
infallible, because inspired, and are not there- 
fore the subject of a reasonable inquiry. Cer- 
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tainly their literal teaching cannot be defended 
from a scientific point of view, and here is one 
of the issues between Religious and Secular 
Instruction which is of importance at the pres- 
ent epoch, but which is only auxiliary to the 
matters here discussed. This whole dispute as 
to Creation is one of the best illustrations of 
the fact that, in reality, it is Natural Religion 
and not Revealed Religion that is offended by 
the advances of Science. To some minds, as 
I think Mr. Darwin says. Evolution in the 
Natural World is reconcilable with Revealed 
Religion, and I suppose for the reason that it 
is a matter of detail, subordinate to the truths 
which affect the soul of man and the "Great 
Hereafter." And it must be so, because even 
with the fullest knowledge of the development 
of man, and with an entire acceptance of the 
gradual development of a belief in a soul and 
of Christianity itself with all its tenets, there 
is no way of putting the matter to test. The 
credentials of Science and Theology emanate 
from independent authorities. The proofs 
which they challenge cannot be confronted. 
But the Religion of Nature must be true to 
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Nature and lie within the purview of Reason. 
If the Heavens and the Earth do not show us 
the God of whom the Deists so confidently 
speak, their case is lost But their position is 
not shared by Inspired Religion. Revelation 
may still proceed upon her high and holy mis- 
sion, not vitally hurt by the adverse fate of her 
Earth-born sister. So long as the weary re- 
main to be rested by her peaceful promises, 
the hungry to be fed at her divine table, the 
sorrowful to be comforted by her happy vis- 
ions, so long will she remain to bless those of 
the human race who need her ministrations. 

PROTESTANTISM. 

However strongly Luther contended for the 
stability and sanctity of the word of God, as 
expressed by the Bible, his mission was practi- 
cally to weaken its value. The liberty of con- 
science, which he successfully defended against 
Rome, was a practical divorce between the Bi- 
ble and the Church and, as with a husband in 
such a case, he charged the Bible to support 
the Church without allowing them to work to- 
gether and thus lighten the labors of both. 
3 
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The Bible was thrown open to the world ; no 
longer could the Church control the interpre- 
tation of the Sacred text to suit her conserv- 
ative purposes. Under these new circum- 
stances the slight differences which are impos- 
sible to avoid, and which their union covered 
from the outside world, became notorious and 
a matter of public scandal. The Bible began 
to suffer at once from a semi-scientific criticism 
which turned it into an allegory or a fable. 
Where it stated an apparently incredible cir- 
cumstance, a forced interpretation was put 
upon it to make it credible. And this not 
only with regard to the scientific statements, 
but even to the whole range of miracles, for 
which explanations were concocted with more 
or less ingenuity but, also, with certain failure. 
A legion of Harmonists appeared, who en- 
deavored to smooth over every difficulty to 
ensure the solid acceptance of the Bible at the 
hands of Reason and Experience, as true 
throughout. While the possibility of miracles 
in the abstract was not denied, it was thought 
best to admit no more than it was impossible 
to avoid. On the other hand, the Church be- 
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came broken up into separate denominations. 
She was unable to take care of herself with 
the amount of assistance accorded her from 
the Bible by the Reformation. She gradually 
yielded to the disintegration supplied by di- 
vided opinions which might have been recon- 
ciled, and so her unity maintained, had she 
been left with the control over the letter of 
Scripture and its interpretation. The victim 
of violent dissensions, she was not permitted 
to have the deciding voice to quiet the con- 
testants, and her children were led away and 
divided upon dogmas which were really un- 
essential and which time was to prove to be 
trivial also. From the standpoint of Revealed 
Religion, Protestanism can never be logically 
considered a success. It depended too largely 
upon Natural Religion and on the powers of 
the human mind. It was too much to expect 
that the loosening of the tie which bound up 
the Church and the Bible would leave them 
virtually as united as before. The charac- 
ter of the Bible, consisting of historical, eth- 
ical, and scientific matter, was too diverse to 
allow it to stand alone without the Church 
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to bind it solidly together, and make its 
material interdependent by her authorita- 
tive criticism of its texts. So far as the 
Church was concerned, she suflfered most from 
the Reformation. The abuses charged upon 
Roman Catholicism, on matters of discipline 
and dogma, were of less consequence than 
unit)', as it must certainly now appear. With 
how little reason they were allowed to divide 
the Church, will be shown when the results of 
the present conflict between Science and Nat- 
ural Religion has passed into a more final 
phase. It will then be found, that the churches 
into which Protestantism has been divided can- 
not protect weak souls nor interest strong ones. 
At length there must come a time when 
Rome or Reason will be the two alternatives 
which men will embrace, as their minds are 
influenced by the arguments of Animism or 
Materialism. Protestantism will have disap- 
peared, since Luther's somewhat contradictory 
"command," to allow the Word to stand, is 
fast becoming powerless against the vigor with 
which liberty of interpretation is tearing it to 
pieces. And there must come a time when all 
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that critical exegesis can do with the text will 
have been accomplished. The historical se- 
quence of the books of the Old Testament, and 
the circumstances under which they were re- 
duced to writing, will have been brought out 
to a reasonable certainty. The temper of the 
religious and political parties during Biblical 
times will have been exposed, and the value in 
human conduct of the ethical teachings will 
have been critically weighed. It will then 
probably appear that, from a reasonable stand- 
point, mankind will remain a debtor to the He- 
brew race for its change of front from the 
worship of Nature to that of the God of Right- 
eousness, and that by the extension of His su- 
pernatural sway to the Gentiles, through Chris- 
tianity, the elements of an independent and spe- 
cial advance in Natural Ethics have borne fruit 
in a more general improvement of human con- 
duct. So far as this, there is a prospect of 
agreement, but beyond, the disagreement will 
be sharper than ever. The materialists will de- 
clare that all the good that there is in the Bible 
is exhausted when its supernatural claims are 
presented; and, on the other hand, the Ani- 
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mists will seek, with a fervor which is only natu- 
ral to them, a Church which will uphold them 
in their reliance on supernatural Religion. 
This the Protestant Churches wUl be less able 
to aflford than ever, for destructive criticism 
must by that time have disposed of the mir- 
acles as mental fancies, coloring a narrative 
whose subjects would be differently treated in 
times when the supernatural no longer entered 
into men's thoughts or found record in their 
histories. In fact, by the continuation of the 
Protestant method of building the Church 
upon the Word, and then separating the founda- 
tion from the superstructure, there will be every 
reason to forsake an Edifice which every ne- 
gation must shake, and the temporary charac- 
ter of which must be apparent by the very 
method of its construction. 

NATURAL RELIGION. 

The Theory that Religion is a Human In- 
stitution, underlies the Scientific conception of 
the constitution of Society, and the way in 
which social action has manifested itself. From 
this point of view, it is as Human as Govern- 
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ment, which was formerly, and is yet by impli- 
cation, considered as of Divine origin. What 
is called Natural Religion seems to be gener- 
ally regarded as of Human growth, when com- 
pared with that Religion which grounds itself 
upon Divine Revelation. 

As shown by the English school of writers, 
men with a more or less pronounced Scientific 
bias, it lies in a recognition of a Supreme Au- 
thor of the Universe, from the facts of the 
Natural world which surround us. God is re- 
vealed by the way in which plants and animals 
derive their sustenance from each other, the 
soil and air. The details of their structure, 
and the similitude of physical organisms to 
machinery, called forth by the exercise of hu- 
man intellect, has led to the conception of a 
great Artificer, the Maker of all things. And 
so long as we are content to take this view of 
Nature, Natural Religion is in itself well found- 
ed and logical, and sustains in a general way 
the claim of Revealed Religion, because it 
proves the existence of a Deity, of whom Re- 
vealed Religion exhibits the opinions, desires 
and commands, expressed in written speech. 
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The consciousness of Gods behind the phe- 
nomena of Nature, has preceded the appear- 
ance of Revealed Religion in human history ; 
and thus Natural Religion, which in its growth 
fades by one series of progressions into Revela- 
tion, by another becomes, among intellectual 
peoples, a simple monotheistic conception, 
leading to no fixed system of belief beyond 
Theism. There has indeed been a progress in 
the ideas which underlaid the Ancient Pagan- 
ism beneath Christianity, as might have been 
expected from the descendants of ancestors 
who worshiped Odin or Jupiter. Familiarity 
with the forces of Nature has dethroned the 
many Gods of the Pantheon, to strengthen, by 
a centralizing process, the hands and powers 
of the principal Divinity; and this Deity, by 
whatsoever name we may call him, is the God 
we really worship to-day, either in Revealed or 
Natural Religion. But Science, in assisting 
this process of melting the Pagan divinities 
into one, now advances the opinion that the 
Universe is not the result of Design, but of 
the inherent force of matter itself ; that there 
has been no Creation, but a succession of 
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small changes, which has led to the appearance 
of man with his intellect and capacities as a 
logical result of Evolution. Whatever may be 
the fate of this theory in Science, it strikes at 
Natural Religion or the recognition of a Per- 
sonal God in Nature. Whether an abstract 
conception of a Spiritual Deity could survive 
a logical acceptance of Evolution, is even 
doubtful. Under this view, what we see in 
Nature and Its processes, is Adaptation, not 
Design. The human mind itself can no longer 
rejoice in a conception of its God-given powers, 
but must regard Memory, Will and Conscience 
itself, as the result of the repetition of simpler 
mental processes, carried on through an in- 
numerable succession of individuals, the off- 
spring and continuation in development of 
each other. The system of morals, which enjoins 
unselfish action as a balance to natural selfish- 
ness, stands as the result of experience, and 
not as the commands of a Deity Revealed or 
Discovered. One stands at last, and led by 
Reason, in the position of being without God 
in the world, so deplored in the Scriptures. In 
exchange for the comforting assurances of Re- 
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vealed Religion, we are thrown upon ourselves 
for all help in the difficulties of life, or upon 
the friendliness of our fellow-men, which is so 
very deficient in meeting our greatest needs. 
When the proper studies of Nature and physi- 
cal phenomena are not entered upon, the ac- 
ceptance of their results, as confuting Revealed 
or Natural Religion, should be slow and cau- 
tious. It seems as if only through the famil- 
iarity of experience or experimental education, 
can we attain the temper which leads us to 
conservative action under the want of proof 
for Theism. Certainly, it needs great strength 
of mind to enable us to support the new Or- 
phanage, which scientific discovery brings to 
the human race. Only the fact that Religion 
has more often given us the picture of a task- 
master, of whose judgments we are to be afraid, 
than that of a Father, whose love will lead him 
to overlook our failures, can reconcile us to 
the disappearance of God from our world. 
But there will always remain the large body 
of mankind who need the idea of supernatural 
assistance through life to sustain them, and 
who will cling to Revealed Religion as a mat- 
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ter of necessity for themselves. The conquests 
of Science can never touch them so nearly as 
their own dependence on a Supernatural Being, 
who, through his ministers, has devised a way 
for their safety, by their co-operation and sub- 
mission. In the mean time, the new argu- 
ments of Science will tell against the adherents 
of Natural Religion, who have reached their 
position by less humble means than these. 
They have prided themselves on the intellect- 
ual superiority of their condition, and their 
freedom from vulnerable beliefs touching mat- 
ters of detail, only to find themselves the 
sport of their own logic, and beaten at their 
own game. Their attempt to find God by 
reasoning seems to have finally failed. At the 
best, the subject has to be dismissed as inca- 
pable of proof or disproof. It is a matter to 
be left to the individual temperament, and not 
a logical necessity of the critical and proper 
use of our reasoning powers. 

In so far as Protestantism shares in the po- 
sition of the Natural Religionists, she is also 
the sharer in their untenable position. From 
one point of view, she is the mediatrix between 
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Catholicism and Science. She recognizes the 
right of individual interpretation, within cer- 
tain limits, of the sacred oracles. Soon must 
she recognize the scientific principles which 
must be applied to the understanding of these 
oracles. The methods of historical criticism 
brought to bear upon the Scriptures must re- 
veal their want of solidarity, the different 
stages of belief, the varying conceptions of the 
Deity which they evidence. The growth of 
the idea of a moral and Spiritual Ruler, and 
the conflict with Nature-worship, will be brought 
out as the true story of the Old Testament 
The Protestant idea that its God first revealed 
Himself to the Israelites, promising the com- 
ing of His Incarnate Son, who when He came 
was rejected and slain by them, and now re- 
veals Himself through the Bible, to a race 
alien to the Hebrew Covenant, because the 
scheme of Redemption was not accepted by 
the Jews, must be seen to be a delusion. It 
has been carried so far that descendants of the 
Romans, Celts and Germans, have fancied 
themselves as standing in a nearer relation to 
Moses and the Prophets than the lineal He- 
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brews themselves. The theory of Protestant- 
ism must receive a fatal blow from a free ex- 
amination of the documents to which it appeals 
for its authority. The protest which it issued 
against the Church and the Priest, involved 
the idea of the fallibility of man against the 
infallibility of the Scriptures, or rather of that 
exegesis then current in theological circles. 
But with new historical discoveries, the ex- 
egesis must change, having no longer the au- 
thority of the Church and the Priest to inter- 
fere and protect it against the corroding effects 
of reason. The appeal to the Word of God 
from the Dogmas and Discipline of the Ro- 
man Catholic Church, is more dangerous now 
than it was in the days of Luther. 

That school in Religion dimly followed by 
the Unitarians, which seeks the Religioii un- 
derlying all Religions, must also be destined 
to disappointment. For if all Religions have 
arisen from the needs and constitution of man- 
kind in society, there can be no objective truth 
behind any of them. Lessing's fable of the 
Rings is instructive, as embodying the idea that 
by a test of the fruits of the Religions, we will 
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know the true one at last, or at least will be 
able to come to some idea of what the true 
Religion should consist in. But obviously all 
Religions are true, inasmuch as they meet the 
needs of their followers. Everything depends 
upon the standpoint from whence we regard 
these different Religions. While we are urged 
forward by the very constitution of our minds 
upon the search after truth, the varying charac- 
ter of our mental powers, our surroundings 
and our inherited ideas, lead us to search in 
different directions, and present different 
ideals to us as the realities we seek. Vain pur- 
suit, in which we chase the phantoms of our 
own imaginations ! Our desires take on human 
shape, and these simulacra we mistake for 
Deities. If we would stay our quarreling to 
exercise the virtues of Christian ethics, relying 
on the value of the experience which brought 
them to light, for our race there would be an 
immense gain. For in our striving after intel- 
lectual triumphs over Nature, to which the 
Indo-European race has from of old addressed 
itself, we have left less cultivated the field of 
conduct and morals. What is needed is bet- 
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ter behavior, not fresh metaphysical subtleties. 
While it is argued that scientific men behave 
more charitably, it must be remembered that 
their forbearance springs from a more extensive 
knowledge of human weakness and frailty, and 
the low estimate they form, in consequence, 
of the capacity of mankind for right-doing. 
Sins against public morality they perhaps less 
frequently commit. But they are people who 
are mentally stronger, and who see the logical 
consequence of sin as affecting the affairs of 
this life, while the present effect is lost sight of 
by the believer, who views his offense as 
imperiling his happiness hereafter. There is 
less force in the argument that unbelievers are 
purer men than the orthodox, when we con- 
sider their numerical minority and the peculi- 
arities of their constitution. 

To return to Natural Religion and its be- 
liefs. These latter are not necessarily true be- 
cause they are simple and easily understood. 
The immortality of the soul is with them a 
hope, the fact of the existence of God a logi- 
cal deduction. But inasmuch as these hopes 
and proofs are aroused by and produced from 
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objective realities in Nature, they must yield 
to the newer condu^ns, drawn by Natural 
Science or knowledge in the same field. There- 
fore it is here that the blows of Evolution fall 
hardest, and we already see the results in Ag- 
nosticism. There is no doubt that the under- 
pinning of all Religion is aimed at, although 
the strands by which Revealed Religion has 
attached itself to the vault of Heaven, may 
continue to hold when Natural Religion, by 
which it mounted to the skies, shall have fallen 
beneath the repeated blows of Science. This 
seems at least to be clear, that Science does 
not directly attack Revealed Religion, and that 
therefore it should be the policy of the latter 
to throw from it all support which springs from 
Natural Religion, lest, in the undermining of 
the latter, the strain will be too great, and the 
whole structure tumble together. 

THE DREAM OF THE FUTURE. 

It is as difficult to draw a generic outline of 
the hopes of Humanity, and crystallize them in 
a picture, as to unite the many thoughts into 
the pursuit of a single ideal The current Lit- 
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erature is so full of different views of Life, and 
of its best ends, that one must be puzzled to 
choose any point upon which mankind is united 
as a starting place in the race of life. For not 
even Happiness as physical well-being, is de- 
sired of all The Philosopher looks for the 
ideal life of matter in its equilibrium. The 
outgo must be equalized by the income, and 
all parts fitted to the demands upon them. 
The various mental faculties must balance each 
other. There must be no waste in one direc- 
tion to be supplied at the expense of a drain in 
another. The living organism must live with 
the least possible friction and the greatest ac- 
tivity. From these generalities the individual 
can receive little comfort. He is not sure of 
their correctness, and what he desires is more 
practical directions, to be shown what is best 
to be done at each turn of his daily life. The 
Philosopher cries educate, educate, and give 
the nation a longer educated life by starting 
the young with more knowledge than their 
parents possessed at their years. But for the 
present generation, and for many yet to come, 
there will be more need of particular informa- 
4 
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tion. The collective action which has shown 
itself in the erection of public schools is well 
under way, and from both public and private 
sources it may be considered sure that educa- 
tion will not be neglected in the future* What 
is needed is advice, assistance in particular 
cases: the multiplication of systems of relief 
which will easily help the individual. For it is 
after all the perfection of the individuals who 
compose society that is aimed at by collective 
action. Constantly society is outraged by the 
deeds of violence of individuals who are below 
the average intelligence and goodness of the 
times, and who thus reflect on the state of civil- 
ization. The individual must be perfected, and 
to be perfected, must be reached. The respon- 
sibility of each one is upon us all. A perfect 
state of Society can only be attained when the 
units of which it is made up have become per- 
fect. When to meet a man will be to meet a 
true man, it will be some satisfaction to have 
neighbors. Therefore it seems to me, that the 
time has not come for the abolishment of social 
and religious institutions and regulations, but 
for their extension and improvement Freedom 
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is necessary, and room for expansion cannot be 
dispensed with, but these are only the means 
to the production of higher types of humanity. 
Liberty is not an end in itself, but the means 
to an end, the opportunity for the growth of an 
improved society where unselfishness shall bal- 
ance the natural pursuit of personal interest, 
and the mind can occupy itself in discovering 
opportunities for useful work to the good of the 
nation. Political disturbances will no longer 
occur for partisan ends, when the reasonable 
desires of the minority meet with prompt 
recognition. The better time coming will be 
nearer, when each one of us is more ready to 
help it along. 

THE BASIS OF MORALITY. 

The conception of a God who delights in 
goodness, has been also the foundation of 
moral law and obligation among mankind. 
Powerfully as this conception has worked for 
human happiness, nowhere does the eliminating 
of the Supernatural from our lives seem so 
difficult as here. And this is so because the 
conception of a moral Rulei: of the Universe 
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has guided us in the formation of our ideas of 
how we should behave, and just as what affects 
conduct is a matter of the deepest concern, so 
here the picture of the Deity is in its strongest 
colors. The use and value and temporal aid of 
good morals, is lost sight of in contemplation 
of them as the commands of God, so that even 
if it seems clear that by an immoral behavior 
we should profit, we abandon such a course for 
superstitious reasons, and for the good of our 
souls. Yet, after all, the growth of morals has 
proceeded upon the natural basis, that honesty 
is the best policy. All wrong-doing is seen to 
lead in the end to sorrow. The wicked flourish 
gaily for a time, but in the end they fail to 
reach peace. This conception fills the Old 
Testament pages, and Christianity but makes 
it more powerful by showing us the Virtuous 
happy in Heaven, and the Wicked miserable in 
Hell. For the intangible Hereafter of the 
damned in the Old Testament, Ghristianity 
has substituted real fire and great bodily tor- 
ture, to deter the wrong-doer and afflict the un- 
believer. 

This is where the penetration of the wor- 



THE NEW INFIDELITY, 53 

shiper fails. The Ten Commandments and 
the Two, as they are summed up by Christ, 
seem to the orthodox to be beyond human 
power to have formulated or conceived. Al- 
ways is there some little difference noted in 
favor of the Jewish or Christian faiths, when 
the same moral questions receive a similar treat- 
ment at the hands of Confucius, or other hea- 
then moralists. It is not understood that the 
Religion of Israel is always a Religion of con- 
duct and morals, and that here its Theocracy 
is on peculiarly strong ground. But, as a race, 
we are not disinclined to accept the scientific 
view of the growth of morals, and we have 
proved this by the various English writers 
who have treated this subject consistently from 
a secular standpoint, and discarded the super- 
natural basis for morality. Since the Deity, in 
his attributes, always reflects the mental tend- 
ency of his worshipers, there is a loss here 
in the character of Jehovah from a Christian 
point of view, as compared with the original 
conception of the Hebrews. That this is so, 
proves that our definition of Jehovah, as the 
God of inside conduct, is correct. In its pas- 
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sage to the Indo-European races, to the Gen- 
tiles, Christianity has lost the conception of 
Jehovah as supremely the God of morals, and, 
except to grand souls here and there in the 
history of theology, God is made an intellect- 
ual conception, a metaphysical entity upon 
whose qualities the Doctors disagree and dis- 
pute. The Jews were, however, full of the 
idea that, by ordering their conversation aright, 
they would behold the salvation of God ; and, 
in the domain of morals, Jehovah stood revealed 
to them as the God of Righteousness, mercy 
and loving kindness. Here, in this field, theistic 
notions for the Semitic peoples will have firm 
hold, and only less strongly for ourselves. 
This conception of Jehovah is incomparably 
the more beautiful and pure, and one may sin- 
cerely regret that it should not remain forever 
intact. A supreme helper to beneficent action 
in society, a protector of the weak and suffering, 
surely this is a view of the Deity where cold 
statement can never be as fruitful as the vision of 
the One who wipes away the tears from the eyes 
of miserable Humanity. An ethical society 
without the personal God of the Hebrews to 
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preside over its fortunes, one would suppose 
must come to be a stunted growth, lacking a 
great element of vitality. Here is where Sci- 
ence has impaired the force of Natural Relig- 
ion, but also where Revealed Religion can best 
spare the support It is felt by most benevo. 
lent minds, that the strongest plea for the 
Divinity of Christ, is in his sympathy for the 
weak and poor of this world. Whatever lines 
may be laid down by Science in the study of 
morals, all their active force in Society is 
deepened by their connection with the Divin- 
ity. Even we, who are aliens to the Divine 
promises in the Old Testament, since we are 
neither Hebrews nor Semites, have had a new 
and better life born in us through our contact 
with Judaism by means of Christianity. 

The conception of the Deity in any Religion 
is most firmly wedded in the direction where the 
greatest force and genius of the Religion lies. 
Religion, as we have seen, deals with Art, Sci- 
ence and Morals ; its dominion is co-extensive 
with the range of human activity. Now with 
the Semitic peoples, and notably the Jews, it 
lays hold especially of morals, and here the idea 
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of God clings most firmly. This we have re- 
ceived with the Religion, when we accepted 
Christianity, which cannot be disassociated from 
Judaism, either from the point of view of its 
founder, who remained a Jew during his earth- 
ly career, or his teachings, which latter are in 
the temper of the Prophets Amos and Malachi, 
and in their total effect were intended as a re- 
form of the prevailing Jewish Religion. They 
were a continuous exhortation to worship God 
in spirit and in truth, to lay less weight upon 
ceremonial observances, and to practically be- 
have with justice, humbleness and benevolence 
in the walks of life. After all weight has been 
allowed to the New Testament texts which il- 
lustrate other phases of Christ's opinions and 
precepts, it is coming plainly to be perceived 
that a return to right dealing and right con- 
duct, that action which brings us nearer to one 
another in Society, laid close to the foundation 
of his mission. And in the historic develop- 
ment of Semitic ideas, as evidenced by the 
Prophets, this is in accord with the progress of 
Christ's nation. There is then nothing, either 
in his preaching or in the matter of it, which is 
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foreign to the genius of his race. That he suf- 
fered has been the not unusual fate of lesser 
lights before and since. Without detracting 
in the slightest from any supernatural claims 
made by himself or in his name, this much 
must be conceded, as the result of the best 
criticism of the books which we have, telling 
of the sayings and incidents in the life of 
Christ. 

And this is where the weakness of infidel 
writings is shown. They often fail where 
also the orthodox do not always succeed, in 
grasping this view of the Savior as the Re- 
former of Morals. The Divinity and the Su- 
pernatural features of the Redeemer's mission, 
obscure for both parties the real value to Hu- 
manity of the career of Christ. Infidels attack 
the intellectual conception of Christ as a mem- 
ber of the^ Trinity, the orthodox defend this 
dogma ; — in the conflict the teachings of the 
Son of Man are forgotten, the development of 
his idea is lost sight of, the historic position .of 
Christ is overlooked. 

Thus we see that the idea of a God in mor- 
als, with which we commenced this chapter, is, 



58 THE NEW INFIDEUTY. 

of all the phases of Theism, the one most firmly 
held by those religions which have worked es- 
pecially in the domain of human conduct, and 
that both Judaism and Christianity come un- 
der this head. And as this conception of God 
has been of assistance in the advance in moral- 
ity, and has shown itself inseparable from this 
progress in past times, we find ourselves less 
able to relinquish it, than that other concep- 
tion of God which makes him the Artificer of 
the world, or represents him as the controller 
of physical forces. There is a strong tendency 
to ignore the Supernatural in dealing with Na- 
ture, shown by those who, following the lead 
of our race-tendency, have spent their lives in 
the investigation of natural phenomena, in 
which field the intellectual Religions of Pagan- 
ism held sway. But the Jewish and Christian 
arguments, which we cannot all of us answer, 
deal with a different series of phenomena^ the 
feelings excited by social intercourse. Here 
it is at once in the stronghold of Jehovah, 
the hearts of moral men and women. And this 
side of our nature we have cultivated, under the 
guidance of Christianity, with excellent results 



THE NEW INFIDELITY. 59 

to ourselves. We have kept the genius of the 
Greeks and Romans, and developed fields of 
scientific investigation ; and, under the inspira- 
tion of a Semitic Religion, we have advanced 
in that field, especially its own, our duty to 
our neighbor and to the God of Righteous- 
ness. 

THE MACHINERY OF RELIGION. 

In a survey of the machinery of Religion, 
meaning by that the Churches and their or- 
ganizations, we must be struck by its compar- 
ative want of flexibility, its inability to meet 
the new requirements springing from the ad- 
vance of knowledge which characterizes the 
present age. All the machinery, through which 
the Church extends the benefits of Religion to 
the believer, moves ill a set fashion, and is less 
subject to change than the secular methods 
through which other advantages of Society and 
co-operative action are extended to the indi- 
vidual. 

The Churches are the embodiment of inher- 
ited ideas and methods, and thus they rather 
represent organized religious opinion as it was 
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a little while ago than as it is to-day. With us 
in America the sects have multiplied in con- 
formity with the process of disintegration 
which has free action under a Republican form 
of Government There has come about a 
democracy in Religion, which leads to the 
establishment of independent Church organ- 
izations based on minor differences of opinion, 
and in many cases on the mere personal influ- 
ence of distinguished preachers. With all this 
the temper of the Churches, irritated by the 
schisms, has not improved, because the reasons 
for the separatisms are of themselves compar- 
atively narrowing. The new Churches have 
originated from an excess of belief in some 
one particular direction, and this especial con- 
viction has been held with the warmth which 
makes proselytes, but at the same time creates 
discord in the general body of Christians. The 
common faith in supernatural Religion has not, 
on the whole, been weakened by this sepa- 
ratism, and the result is that public opinion has 
been less tolerant here on Religious matters 
than in Europe, as we have elsewhere stated. 
This public intolerance arises no doubt in part 
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from the newness of the country and the 
greater energy which we throw into the occu- 
pation of becoming rich, or rather the absence 
among us of any considerable body of people 
who do not occupy themselves constantly with 
the acquisition of wealth. Religion must be 
studied to be understood. Although an ig- 
norant person may feel what are called the 
*' truths " of Religion, he does not thereby un- 
derstand this Religion which so affects him. 
He merely shows his sensibility and neediness 
in being touched and strengthened by the or- 
thodox picture of the Son of God, through 
whose sacrifice salvation is offered to mankind, 
and can be secured by a mental assent on the 
part of the Believer. Nor can such an em- 
bracing of Religion be construed into a verifi- 
cation of the abstract truths of its statements. 
Ordinarily it is only the fundamental chords of 
human nature which are struck by the Priest 
and responded to by the proselyte. The 
growth of the vast edifice, built of dogma and 
ceremonial, is not considered by the worshiper, 
nor has been, perhaps, seriously studied by the 
servant of the altar. Just as for a good soldier 
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obedience and courage are necessary, rather 
than a knowledge of the history of the inven- 
tion and improvement of fire-arms, so what is 
needed for a devout Christian is conformity 
and entire confidence in the ceremonials and 
teachings of the Church, rather than a knowl- 
edge of Church History and development. 

It is curious to notice how fond popular 
Religion is of the simile of war, and how 
warmly we throw ourselves into the Army of 
the Church militant Not only is the phrase 
"Christian Soldier" a common one, but ex- 
aggerated allusions to a condition of fighting 
and contest fill the songs and sermons of Chris- 
tianity. How little all this accords with the 
teachings of Christ, who rather aimed to 
strengthen the independence of the individual 
in matters of Religion, than at the creation of 
a subordinate body, conquering by its weight 
and its surrender of itself for a common pur- 
pose. Christ was the embodiment of the Jew- 
ish notion, which gradually appeared in Yah- 
vism, that purity of life was in Religion above 
all necessary, and that the burnt-offerings and 
the Ritual were really the non-essentials. Pop- 
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ular Religion, however, delights in machinery, 
and he is the most successful of its votaries, 
who is the best organizer of the rank and file, 
and has the deepest sense of the importance of 
ceremony. 

But the machinery of Religion is not alto- 
gether its ritual and observances, it is also the 
conventualism of its thought. Religion is less 
frequently presented as capable of being ex- 
pressed in various ways, than as running along 
a groove of set verbiage and phraseology. And 
as our Religion is a borrowed one, the most of 
our religious phrases do not belong to us as a 
race, and have been adopted from a literature 
not our own. It is strange to a reflecting per- 
son to see the way in which we claim for our- 
selves the fulfilment of a promise made to 
Abraham, and the way in which David and 
other Jews are made to occupy the position of 
ancestors to people of whom they could never 
have been the parents, according to the physi- 
ological laws of inheritance. Neither in body 
or mind do we particularly resemble those 
wandering peoples, and with their special cove- 
nants we can in Reason have nothing to do. 
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It matters indeed little, as Paul declared, 
whether we are circumcised or not, but that 
we should keep the Commandments of God. 
Yet the machinery of our Religion places us 
always at the disadvantage of using words in 
its expression which do not apply to our actual 
condition, and give an air of absurdity and in- 
congruity to our statements. This, Natural 
Religion, as aiming at expressing general truths, 
in great measure avoids. In discussing the 
questions of the existence of God, which it up- 
holds, and the immortality of the soul, which 
it believes to be true. Natural Religion uses 
the current idiom, and shows itself to be the 
development of notions which had their cradle 
before Christianity came to us from the East 
Even in its phraseology Natural Religion shows 
that its machinery is different from Revealed 
Religion, no less than in its greater accessibility 
to new ideas. But it clings with great firmness 
to its own methods. It has imbibed a certain 
tenderness from Christianity on the one hand, 
and on the other it continues the literary inspi- 
ration which kept the Roman poets busy with 
Nature, and the shepherds and shepherdesses 



THE NEW INFIDELITY. 65 

who ministered at her shrine. A genteel and 
hazy Pantheism still inspires the pen of the 
more youthful poet and the older litterateur^ 
whose lucubrations are so much admired in cur- 
rent journals. 

The general difference between our authors 
of to-day and those of the past century, lies in 
the perception that ideas to be of value on 
this, or indeed on any subject, should be classi- 
fied before being put on paper, and there exists, 
perhaps, a more extended sense, that one 
should exhaust a subject as nearly as possible 
before advancing any opinion upon it. The 
impossibility of arriving objectively at the bot- 
tom of Natural Religion has had its share in 
the production of Agnosticism, thus depriving 
Revealed Religion, as it is the object of this 
work to show, of the adventitious support it 
has hitherto derived from Natural Religion. 
The unknown God, whom Paul unmasked at 
Athens, has resumed his incognitio to again 
become the object of our adoration. The iden- 
tification attempted by the Apostle has been, 
after the lapse of so many centuries, declared 
illusory, and those who erected the altar are 
5 
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justified after a long dispute. The God whom 
the Athenians in their courtesy would not over- 
look, has become the chief guest in the cere- 
mony. The ranks of Agnosticism are filling 
up, and bid fair to be co-extensive with all op- 
position to Revealed Religion. And this is 
only the logical outcome of the methods of 
Natural Religion, as it is the total extinction 
of the supernatural element in the Religions of 
Paganism as they survive in us. These ap- 
pealed to Nature to produce a God, and Na- 
ture has finally replied, that she can offer no 
proofs of his existence. 

The God held forth by Religion is conceiv- 
able to us. But when we turn to Nature, in 
the light of our present knowledge, we cannot 
find Him. The difference between the God of 
Religion and the impressions we receive from 
the workings of Nature, suggest an incompre- 
hensible Power to whose motives our ideals 
are eternally strange and contradictory. Im- 
possible and absurd as Atheism must always 
seem, we are flung in that direction, and must 
save ourselves by holding fast to all that we 
have gained by Morals and Religion. What ! 
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Are we men? Can we not repent and live 
honorably, though no tribunal sits? Uncer- 
tainty itself stimulates a pure and elevated 
morality. Without knowing that we shall 
be called upon, we may yet be ready with our 
accounts. 

THE OUTLOOK. 

The elements at work with us in America 
are in the main the same as those affecting Re- 
ligion in England, except that we have no es- 
tablished Church. If our history proves any 
thing in this direction, it is that Religion pros- 
pers in proportion as it is unprotected by 
the State. By the opportunity which is thus 
given for the appliance of Religion to special 
cases, the ease with which new religious or- 
ganizations are created and new combinations 
made among the different pieces with which 
Religion builds its structures to gratify man- 
kind, a greater general interest in the subject 
is maintained. That this interest has after all 
been a narrow one, that it has contented itself 
with a play upon the words of Scripture, an 
uncritical exegesis of the sacred text, is per- 
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haps only too certain. The want of tact which 
has overlooked the spirit of Judaism and that 
of Christianity alike, must yield to the future 
leisure and cultivation of our people, of which 
the times are full of signs. Those portions of 
the Bible which treat of Nature we have fol- 
lowed our race-tendency in admiring. We are 
yet too much taken up with Daniel, and in this 
we are still youthful and show our serious 
fondness for animals and menageries. We 
have followed the Apocalypse with a devotion 
born of the circumstance that its disordered 
dreams offered us the opportunity for a choice 
of texts, upon which to found new metaphysical 
subtleties to amuse and interest ourselves. In 
our pursuit of God we have founded a perni- 
cious Sunday School literature, in which we 
speak confidently of the Biblical characters as 
if their lives, thoughts and actions were as well 
known as are those of candidates for political 
honors. According to one authority the events 
of Daniel's college days are matters on which 
he has sure information ; that there is some 
doubt that Daniel ever existed, never seems to 
have entered into the calculation. In fact this 
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building upon the books of the Bible as they 
have come down to us, this divorcing of the 
Scriptures from the surroundings which influ- 
enced their production, is characteristic of or- 
thodox exegesis, as it is natural to those who, 
by giving the Bible a supernatural value, cut 
off all thorough research into its origin. The 
long battle of Reason has set in however with 
the Bible. There is already a new version, 
and others must follow. A popular emeute 
against the new revision hafe been incited by 
the Rev. Mr. Talmage, and will no doubt meet 
with some success, but the movement to go 
behind the letter of King James' version, and 
so reach somewhat nearer the sense of the or- 
iginal documents, will in the end be too strong 
to be resisted. The excuses for rejecting the 
New Version, where they take the shape of ob- 
jections to changes on account of their unim- 
portance, are indeed valid, but for progressive 
religion a great deal is gained when it is shown 
to the mass of people that there exist orig- 
inals which may be referred to ; and from this 
bringing up of the almost forgotten literary 
sources of the Scriptures, to a free examination 
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of the circumstances under which they were 
composed, is but a step, and one that will more 
and more be taken. On the side of Reason 
there is every thing in favor of a better gen- 
eral view of the value of the Scriptures, that 
must make us diffident about some doctrinal 
matters on which we are yet positive, and re- 
veal to us some points upon which modem 
preaching has not sufficiently insisted, if it has 
not ignored them altogether. 

THE BELIEF IN REVELATION. 

Rousseau gives us the natural explanation 
of Revelation when he says that the Gospel 
decides the question by its own sublimity, and 
that he recognizes in it the Divine Spirit 
This view is a natural one when we see that 
our race, the one to which Rousseau belonged, 
the Aryan race, could not have of themselves 
written the Bible. It is above anything we 
have done in the line of conduct and morality. 
But since Rousseau we have come to know 
much more of the Bibles of the World, and we 
see that our own is not so isolated as it once 
seemed to be. Above all, we have a juster idea 
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of the relation in which Christ's teaching stands 
to that of the later Prophets in the Old Testa- 
ment That he took the same line has been 
more fully proven by modem criticism. He 
labored to restore and develop the spiritual 
and practical side of Religion in its relation to 
God and to our neighbor. That we should 
deny the sins that so easily beset us and act 
unselfishly to our neighbor, became again the 
important parts of Creed and Dogma, and 
Ceremonialism was thrust more into the back- 
ground. It is just as important now, and for 
us, as it was then, and for the Jews. Perhaps 
even more so. It is doubtful that the Jews 
had lost the spiritual side of Religion, and cer- 
tainly they had a sense of its historic develop- 
ment which we have not, as a rule. It is 
doubtful if they gave to the doctrinal side of 
Religion the force that the Presbyterians do. 
Undoubtedly they clung so strongly to the let- 
ter of Scripture that the very mistakes of tran- 
scribers became to them inspired and full of 
a superstitious meaning, but it is doubtful 
whether the underlying spirit was not a recog- 
nition of the importance of Righteousness /^r 
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scy and of the triumph of Yahveh over the 
other Gods, rather than the value of any school 
of doctrine. And whether consciously or not, 
it is clear that this spirit was possessed in 
greater or less force by all the Prophets, so 
that the testimony of the Bible as it stands, and 
with the connection between the books dropped 
out, tends strongly in this direction. We do 
not find the Prophets engaged in compiling a 
Westminster Catechism. Nothing could be far- 
ther from their thoughts. They combatted the 
natural tendency of mankind to edit Westmin- 
ster Catechisms, and then see in them bodies 
of vital truth. The Prophets discouraged the 
machinery of Religionists and aimed to bring 
the worshipper nearer to the real source of in- 
spiration, and set him on fire with the genius 
of the Religion which they preached. 

And great was the fire and force of that Re- 
ligion which seemed to Rousseau to be filled 
with the Divine Spirit, and appeals to us yet 
with the force of a Revelation, so foreign it is 
to anjrthing of our own devising. But it is not 
all of us who can so far forget ourselves as to 
appropriate the Kingdom and thrust out the 
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Jews who made that Kingdom possible. What- 
ever good we have received from Judaism and 
Christianity, we have taken despite our total 
error as to the historical development and 
spirit of these Semitic faiths. One cannot 
but smile to think of the Calvinists whose 
total thought is so foreign to the thought of 
the Bible, gravely propounding metaphysical 
dogmas and then finding warrant for their dog- 
mas in Holy Scripture. Even to-day we hear 
learned men say that they must preach hell- 
fire for it is in God's Word. But whether it is 
or no, Eternal Torture does not express the 
spirit of the Bible, nor is it the point which the 
Bible most often discusses and insists upon. 
Strange commentary on Christianity, that its 
worst enemies are its own metaphysical preach- 
ers, breathing out fire and brimstone, and that 
its very ablest defenders, from St. Paul to 
Neander, have been Jews ! Unless these latter 
had an insight into the genius of the Religion, 
this could not be ; but with them this insight 
came easily as their hereditary right. But we, 
who are not Jews, stumble about in the texts of 
the Bible and draw, I know not what absurd 
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doctrines out of them in our sermons, and let 
go by the best spirit of the sacred writings. 
We die Pagans after all. The genius of our 
own Religion, the Religion of Nature, with 
Jupiter, Apollo, Pan and Venus, is too strong 
for Amos, Malachi and Christ to root out and 
the rest is all words, words, words ! 

The newer Infidelity, in treating of miracles, 
does not attempt to explain them as incidents 
which have a natural explanation behind them, 
as has been often attempted, but as belonging 
to a superstitious age in which miracles were 
the ordinary machinery with which the poet 
and historian worked. To bring the miracles 
down to a class of exaggerated stories is an 
enterprise fraught with danger, for it is seen 
that some of them resist this treatment. But 
on this subject what Matthew Arnold has writ- 
ten is so well known that it need not be en- 
larged upon here. 

The acceptance of Revelation and the mira- 
cles that attest it, rests upon extra human be- 
lief. No one can possibly believe them, as the 
result of his own reasoning powers upon the 
facts presented. But, in Religion, we start with 
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the hereditary bias of a Supernatural power be- 
hind Nature, and presently we find ourselves 
admitting and believing in the miracles and 
solid inspiration of the Bible. Science awakes 
us from this state, by acquainting us with the 
ways in which Nature works and in which she 
has probably always worked. She attacks Nat- 
ural Religion and leaves Revealed Religion 
without this support. Here, as elsewhere in 
this work, it is the object to show that the ob- 
jections to Religion come from the intellectual 
side, and attack Revealed Religion only through 
Natural Religion. We shall find that Judaism 
and Christianity and the Semitic Religions- 
generally, will resist Infidelity longer than the 
Arj^an Religions, and that the Jews will them- 
selves remain much longer and more easily 
faithful to the conception of God, as portrayed 
both in the Old and New Testaments, than our 
own race. For this conception is in its main 
features foreign to us, and that it really is so, a 
study 6i the Creeds of Christendom, the pop- 
ular exegesis of the Scriptures, will speedily 
convince us. We are progressing in a totally 
different direction, and though we carry this Re- 
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ligion on our backs, our faces are not turned 
towards Jerusalem. Where we shall eventually 
land cannot be foretold, but it is certain that 
our Ark will not stop at Ararat, or be stayed 
by any mountain standing there in the interest 
of the Old Covenant, but we shall float on and 
on, till some day a fairer wind will bring us to 
the Hesperides of our race, and we shall be 
glad to find that our intercourse with Christi- 
anity has fitted us better for their rational en- 
joyment forever. 

Whether this be so or not, it is sure that 
there stands outside of the Church a growing 
multitude. They are trying to find out the 
truth, they have good hearts, and are full of 
love for mankind. What is to become of them, 
and how can they be best used in social prog- 
ress? Undoubtedly they have ill -balanced 
minds among them, but many are sound as 
well as honest. They love their friends so 
well that they would run no risks to be divided 
from them in heaven. Unfortunately, perhaps, 
their unbelief in Revealed Religion is so entire 
that they feel certain, if immortality be true, 
that they will not be prevented on this score 
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from meeting their own again beyond the 
grave. 

THE OLD AND NEW INFIDELITY. 

The attacks upon Religion since the advent 
of Christianity have come from various sources. 
The Atheists and Deists have had their say and 
may be held to have equally failed to prove their 
positions. It is as difficult to furnish proofs 
that there is no God as to find positive evi- 
dence of the existence of a Deity outside of 
Revelation. After all had been urged, the mass 
of mankind, with its religious tendency, its spir- 
itual and physical needs which were satisfied by 
Religion, met the arguments of the Greek and 
Roman Philosophers by a practical indorsement 
of Revelation. They were not ready to aban- 
don an emotional Religion for reasons they 
did not appreciate,' and had no time to study 
for themselves. In practice Religion aims low 
and is sure of hitting, whereas these Philoso- 
phers fired over the heads of the people and 
scored nothing. But that orthodox and super- 
natural Christianity is therefore true because it 
survives its critics, it would be rash to assume. 
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All that can be said is, that it still meets and 
satisfies the mental condition of the mass of 
people. The field is yet open for its refuta- 
tion, and if there is anything better to be 
brought forward it is high time to produce it. 
It may be that there is nothing better than 
Christianity, and that those who think that be- 
cause Paganism disappeared as a public Reli- 
gion, Christianity will one day follow suit, are 
mistaken. It would be far better if Christianity 
could gradually lose the superstitious elements 
of its creed. 

The method pursued by Infidels at the pres- 
ent day to accomplish their ends, is that of ac- 
cepting the orthodox position that the Bible is 
a solid mass of inspired matter, and then select- 
ing out certain historic statements, or the de- 
tails of social customs, or the conduct of some 
of its personages, and comparing these with 
the higher ideals of to-day. To ridicule the 
pretensions of certain Biblical characters and 
abuse their morality, is in reality only an at- 
tack, if a valid one, upon the doctrine of Scrip- 
tural infallibility. It does not do justice to a 
careful survey of the Scriptures, nor to the 
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moral teachings of the later Prophets, such as 
Isaiah, Amos and Malachi. Indeed the moral 
sensibility which incites our disapproval of the 
conduct of Noah or David, may have its root 
in the teachings of the Bible itself. Certainly 
the spirit of the New Testament is in favor of 
a pure life and lovable behavior. Ridicule has 
been, since the days of Voltaire, an effective 
weapon within certain limits, but outside of 
these it has failed. Where moral questions 
and the genius of the Hebrews have been con- 
cerned, ridicule has never been able to effect 
anything except the ultimate discomfiture of 
the person using it. The heart experience 
of the human race cannot be laughed at; it 
is not to be treated even lightly. But when 
we analyze these attacks we find that they are 
chiefly directed against the assumption that 
God was responsible for the political and so- 
cial actions of the ancient Jews, as he is rep- 
resented in the pages of Scripture. The un- 
fair and cruel treatment accorded by the sacer- 
dotal party to the enemies of Jehovah, might 
have been described at one time as meeting 
the approval of God, but the truth is that the 
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conception of what was pleasing to God 
changed with the growing morality of the He- 
brews. If Revealed Religion were to permit 
of a reasonable criticism of the Bible, and were 
itself to lead the way in discarding such objec- 
tionable portions of the Bible, one weapon 
would be taken from Infidelity which it would 
be hard to replace. But to do this would al- 
most oblige a new Revelation. The Romish 
Church here suffers less than the Protestant 
The Priest is the vulnerable point for the ob- 
jectors to Catholicism, just as the Book is the 
weak place for the critic of Protestantism to 
attack. But the Infidel, in his attack on Reli- 
gion, is in danger of forgetting that he wishes 
to destroy an Institution which has its origin 
in the necessities of humanity. The only way 
to undermine the influence of Religion, is to 
lead men to seek comfort and reliance else- 
where. The reason that Religion survives the 
intellectual attacks made upon it is, that it has 
another larger field for its usefulness than the 
mind and that is the heart and the emotions. 
And this field it is the genius of Christianity 
and Judaism to fill Its intellectual position 
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being attacked, there is a citadel for Revealed 
Religion to retire into, which it will be hard to , 
force into a surrender. In the meantime, it 
shows no inclination to abandon its outside po- 
sition in the world of knowledge, but it at- 
tempts to hold its own against the Naturalists 
and the Logicians. 

The arguments of Butler and others who 
sought to defend Christianity upon grounds 
outside of Revealed Religion, may be said now 
to have failed. Although in one form or 
another they have filled the pulpits with excuses 
for Christianity, all such efforts can be easily 
contradicted outside of the sacred edifice. And 
with the spread of knowledge it will not be pos- 
sible long to air an unsound scientific doctrine, 
or to commit the immorality of misrepresenting 
science and scientists in the churches. The 
abusive powers of orthodoxy have been fre- 
quently tested. To call scientific men " Athe- 
ists," when there is no scientific ground for 
Atheism, is as absurd as to claim them as ortho- 
dox. Both wrongs are committed. U usually, 
now-a-days, all Naturalists who cling to the 
Creation theory for the origin of things, how- 
6 
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ever little in other respects they may approve 
of the dogmas of Revealed Religion, are 
claimed as pious, religious and Orthodox, 
whereas your gentlest Evolutionist is de- 
nounced as a frightful moral criminal and here- 
tic But the history of Religion shows that it 
has suffered most severely from the misconduct 
and shortsightedness of its friends. For they 
have had only a partial vision of its range and 
aims. For them the intellectual side, the meta- 
physical opportunities, have had a fatal attrac- 
tion. They have put faith in the assertion, that 
if Christ be not risen then is their faith vain, and 
have insisted that miracles proved the truth of 
the statements in the Bible as to morals. That 
the statements rest on their intrinsic merit, and 
not on the truth of the miracles, need hardly 
be repeated. If, indeed, they depended upon 
prophecy and miracle, it would, nowadays, go 
hard with them. 

But, for Revealed Religion, it will still be 
necessary to insist upon the supernatural, and 
the attitude of the New Infidelity toward Re- 
vealed Religion must here still be that of the 
Old. In other ways a change has come about 



THE NEW INFIDELITY. 83 

through the formation of the Agnostic school 
of thought, based upon a more dispassionate 
view of the whole matter. 

The eyes of the old Gods are filled with sad- 
ness to the Pantheist, whose Reason at length 
allows him to deceive himself no longer. The 
same intellectual processes through which, by 
leafy wood and chattering stream, the Deities 
of these mysteries were found, at length strip 
Nature of the supernatural, and reduce all its 
movements to the manifestations of matter and 
force. But this question of whether behind 
matter and force Pan still hides, perhaps jest- 
ing at the perplexity of the searcher, is insolu- 
ble, and the poet will still hold to the compati- 
bility of the old ideal with the new light thrown 
across the great gray world from the Societies 
of Natural Sciences. 

With the followers of Conscience and the 
Semitic Religions, whose feelmgs are stronger 
than their intellect, the contest is proportion- 
ately more bitten The love of their God has 
led the followers of Christ to roast unhappy 
professors of Science in days gone by, and an- 
ticipate for them the eternal torture Which 
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they assured them was in store for those de- 
nying the Christian faith. How great must 
have been the courage of these poor sufferers I 
No Martyr's crown awaited the freeing of 
Bruno's soul from its tortured body. *' Away 
with it to Hell forever." Angelic messengers of 
Christ's Kingdom in Heaven hear, through the 
• clouds, the anathema of his representatives in 
the Kingdom of this world, and, shuddering, 
forbear to stay the flight of the unhappy soul 
in the clutches of Satan to the burning abode 
of the damned. Neither here or in the here- 
after is there peace for Science, when Science 
attacks our feelings. If the descendants of the 
Inquisitors are to lose their God also, it may 
add to their grief, to think what they have 
done in defense of their position. Nor is this 
all. Pile up the numbers which represent the 
tortured and the slain as high as historic truth 
permits, they yef but feebly show the amount 
of suffering inflicted by the Church Militant, 
to carry on her mission and defend her place. 
All through Society the fight against Infidelity 
disclosed persecuted individuals who suffered 
secretly, who lost their homes, positions, money 
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and friends for the sake of their convictions. 
And this warfare still rages. It finds the Evo- 
lutionist out and leaves him no peace. It con- 
spires against him secretly and inveighs against 
him publicly. It misrepresents him as a 
moral blot on civilization, and ranks him with 
criminal offenders. His own personality may 
be offenseless and unobtrusive, yet through 
the slimy paths of Gossip and Slander, Ortho- 
doxy pursues its victim with a hatred which is 
the most frightful commentary upon the Re- 
ligion, whose formulas may have been learned, 
but have never really touched the hearts or in- 
fluenced the lives of these persecuting followers 
of the Redeemer. And of these it cannot al- 
ways be truly said that " they know not what 
they do." 

The God of Revealed Religion, the Monarch 
of the Hearts and Feelings of men, sits more 
securely on his Throne than the Gods of the 
Intellect. Here and there some who think as 
well as feel, whose individual temperament 
makes them accessible to the arguments against 
Revelation, fall into the ranks of the Agnostics 
with sad faces and lingering looks, as they had 
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lost a Father in the change. These, too, carry 
with them the divine picture of Christ, no 
more the Son of God, but the Son of Man, 
whose dear feet trod the weary ways of Pales- 
tine. This it is hardest to relinquish, and for 
Christ's sake many sit within the pale of Relig- 
ion, who else would long ago have refused its 
shelter. 

All this shifting drama of Religion, which 
pulls us hither and thither, and which, through 
the Ages, has strewn its bloody corpses over 
all the fields cultivated by man, the Infidelity 
of to-day surveys with sorrow and follows with 
sympathy, seeing the occasion of so much suf- 
fering. The duty of mankind towards unbe- 
lievers involves no longer their open persecu- 
tion and bodily torment They have become 
manumitted as the slaves. A nation holding 
so many black bodies in chains has let them go 
at last, and the sentiment which consigned 
unbelievers to a treatment hardly less offensive, 
has assumed a more liberal attitude. On the 
part of the unbelievers there is no spirit of re- 
venge or reprisal ; there has come to them, 
through their suffering, a world-weariness which 
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might degenerate into indifference, were it not 
for the certainty assured them by Science of 
the future progress and better happiness of the 
race. The past, whether in the study of His- 
tory or of the fossils in the rocks, tells the 
story of constant improvement. To work to- 
ward this better time ahead, is the aim of Sci- 
ence. The vision which greeted her eyes when 
in babyhood they opened on this earthly scene, 
was a world given over to the notion that it 
had degenerated from perfection. In her patient 
studies Science has disproved this notion, and 
replaced it by proof that man has constantly 
risen since he first appeared upon the globe a 
naked savage. 

The New Infidelity, in so far as it is English 
at least, will endeavor to treat Religion justly ; 
and, within certain limits, respectfully. Culture 
will teach it to avoid mere abuse, and a percep- 
tion of the Genius of Christianity will prevent 
its divine Author being spoken of, as Victor 
Hugo does in his recent poem: "Si J^sus 
s'envolait etc., etc. Je dirais ^ J^sus : Tu n'es 
pas Dieu. Va t'en ! " 

No. The world sorrow reaches the heart. 
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unprotected by the armor of Religion, and re- 
fines the soul. The religiosity of the New In- 
fidelity opposes itself absolutely to the irre- 
ligion of the present age. It does not wor- 
ship Beauty alone, but it reveres Honesty and 
Good Intent. It trusts that we have a good 
conscience, but it seeks to make its confidence 
certain, by the cultivation of tender feelings 
and an open mind. In advancing, it deals 
understandingly with the older notions from 
which it rises upwards. Above all, it seeks to 
act with order, decency, patience and long-suf- 
fering. It is filled with the idea that there is 
a future Perfection to be attained by men, to 
the realization of which it is ready to sacrifice 
even itself. It is willing to learn. 

THE CHORD OF SELF. 

The tendency to look upon our own belief 
as being the true one, our own comprehension 
of things as final, is the common fault of man- 
kind. Like other mistakes, it has not been 
without good results to Society, for it has led 
to personal sacrifice for the sake of principle. 
But, to the individual, his very certainty has 
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prevented a truer insight into the cause which 
he has so bravely championed. By the consti- 
tution of our minds we are led to measure 
things by our own standard, and this has been 
the great fault of popular Religion. It has 
been quite unable to look fully upon the ques- 
tion. It has assumed itself to be in possession 
of the favor of the Deity, and the necessary in- 
formation by which the Deity could be ap- 
proached and propitiated. Indeed, the plans 
and opinions of the Almighty are spoken of by 
our popular preachers, with all the assurance 
of being in the counsels of the Highest. Un- 
der these circumstances scant justice is meted 
out by the sects in their judgment of each 
other. If the idea could be reached, that these 
different forms of Religion spring from the 
spiritual wants of mankind, and that Religion 
must vary with custom, climate and mental 
bias, and that even where physical conditions 
are pretty nearly equal, a little strain either 
way will produce a different aspect of the 
supernatural to our minds, there would be a 
much cooler view taken of differences which 
now fret and lead to argument. 
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Indeed the proper management of self, is the 
great problem with which each of us has to 
grapple. How far our opinions are of value to 
the progress of mankind, how far they are one- 
sided and lead to purely selfish ends, is the 
question that requires great tact to determine. 
It is so difficult to keep ourselves in the back- 
ground, and our conclusions seem so important 
that we give tongue on the slightest provoca- 
tion. Again the subject of Religion is one 
that lies so near our own welfare and that of 
our fellow-beings, that it seems wrong to keep 
silence about it. It seems to be proven by 
statistics that Religion is the subject which 
has the more often produced insanity and mur- 
der, and hence it has been somewhat hastily 
concluded by infidels that this is an argument 
for its suppression. It certainly speaks well 
for infidelity that its adherents are both well 
behaved and sane as a rule, and that we have 
to go into the ranks of religionists to find po- 
litical assassins. But it is much more probable 
that a rough rejection of Religion would lead 
to the impairment of morals, than inaugurate 
an epoch of purity. Where the individual, as 
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things now are, gradually and slowly rejects 
supernatural Religion, he does it of his own 
strength, and the strong mind is usually both 
gentle and well inclined. After the supernat* 
ural has fled, the gentleman remains, and he 
now practices, from reason alone, the virtues 
which are also enjoined upon him by Re- 
ligion. 

But he cannot escape himself, and how to 
manage this self to his own benefit and the 
welfare of Society, remains the problem of his 
life. From the history of the Hebrews, as well 
indeed as other nations, the answer of the 
problem seems to be that our lives are made 
the better through such a balancing of selfish- 
ness and unselfishness, as will sustain our own, 
without periling the condition of others in 
Society. To do all the good to others possible, 
without ourselves becoming a burden through 
lack of prudence, is the task set before us in 
this life. And in the field of thought and 
literature, it is no less our duty to speak and 
write in such a way that comprehension and 
knowledge may be increased by our labors 
without offence being given. Some offence 
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will always come. The very noise of speaking 
will offend certain sensitive ears, no matter 
how excellent the breaking of the silence. But 
there are reasonable limits to be held sacred. 
How these limits are transgressed by the 
rough infidelity that has been, and still is, we 
all know. How they are broken down by the 
pulpits, the abuse of the sacerdotal privileges 
of excommunication and condemnation clearly 
shows. Unhappily, we are accustomed to the 
passion of the preacher, and still accord to him 
the right of the insane, that his words are not 
to be tested, but are covered by the sanctity of 
his condition. Of all this contention the New 
Infidelity will keep itself free through that com- 
mand of self which is given by the power of 
knowledge, and the recognition of the ex- 
cellence of charity and love. The chord of 
self is lost in the harmony of the movement 
of humanity which it helps to create. The 
perfection on all sides of the individual is the 
goal at which the New Infidelity aims. It does 
not assert itself in "the pride of reason," but 
in the love of its kind. It does not jest at 
scars, because it is full of honorable wounds 
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received in the service of mankind. If it is 
confident of the future, it must be recollected 
that it alone has done justice to the lessons of 
the past, and that its visions are winged by 
experience. It will be ready, when the time 
comes, to play the part in public affairs which 
its knowledge warrants and its genius deserves. 
But no party in Religion or Politics has 
ever succeeded in establishing itself and leaving 
a fruitful succession that did not embody in 
its creed or profession the principle of un- 
selfishness. The preservation of Society and 
civilization depends upon self-denial as much 
as upon self-assertion. In the individual there 
must be a subjugation of these passions which 
destroy the body and subjugate the mind. To 
these, our worser-selves, it is the lesson alike 
of Judaism and Christianity, that we should 
die. And so in Politics there must be, in 
every live party, the principle of subordination 
of self for the welfare of the State. Further 
than this, there must be a control maintained 
over the natural tendency of the party, so that 
at any time it may check itself for the sake of 
the whole country. 
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So the life of the New Infidelity must be in 
its ability to rise above the mere rejection of 
Revelation, and to sympathize broadly with the 
present position of affairs ; the sin of intellect- 
ual pride, which so easily besets it, must be 
fought against and overcome. The compre- 
hension of the limitation of all knowledge, on 
the one hand, and on the other the sense that 
in the development of mankind in society good 
feeling plays an important part, may help to 
check the tendency to overestimate the value 
of its position. This must be remembered, that 
whether within or without the pale of ortho- 
doxy, the battle of self must always be fought. 
As the sacrifice of the Cross must be applied 
by the Believer to himself to be efficacious, so 
the Unbeliever must work his own salvation 
from a study of his own character and a per- 
petual correction of his faults. Neither in the 
one case nor the other can he be benefited with- 
out his own hearty assent and cooperation, at 
least so far as this life is concerned. 

For the other life, if beyond the darkness 
there is light, both Christian and Infidel may 
be equally prepared ; and if one is then ac- 
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cepted, and the other not, the reason and the 
justice of it are alike beyond our comprehen- 
sion and removed from our control. What 
must employ our activities, is the good of our 
race and the creation of ever higher ideals in 
Art, Science, and Religion. With the merely 
Irreligious there can be no cultivated sym- 
pathy. But to the Reforming of Religion, a 
long succession of martyrs, belonging to all 
races, have given themselves — their minds and 
bodies — and not in vain. Their voices fill the 
air still as it circles about the earth, and they 
live in every better hope that keeps us happy 
and contented. 

THE ROMANCE OF RELIGION. 

As the scenes of our youth, revisited, are 
dear to us beyond their value, so do we still 
love the Church for the sake of the days be- 
fore we questioned, and for her close connec- 
tion with Civilization during its childhood. If 
it is said that the Church has been cruel dur- 
ing the centuries, and that she has crushed 
opposition to her doctrines with a bloody 
hand, candor obliges us to say as much of 
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Other institutions during the progress from 
barbarism. That in the case of the Church 
the persecution has been mainly for opinion, 
makes it, of course, the worse ; but we must 
still reflect how much more closely Church and 
State were formerly united, and that infidelity 
to the one was often treason to the other. 
Much depends, of course, as to the way in 
which the Church affected us in our youthful 
days, the sort of service we assisted at, the 
quality and quantity of the preaching. But 
let this have been as it might, there will still 
remain, for many of us, impressions which 
come back in a tender way, not to be roughly 
set aside. And there is also the spectacle of 
faith to be witnessed on Sundays; while the 
circumstance that the congregations number 
many who attend from other than sincere or 
religious motives is, after all, regretted by us, 
unbelievers though we be. For this matter 
lies very near our hearts ; we are glad that 
others derive comfort from the Church. Not 
willingly have we given up the seeming cer- 
tainties of Religion and embarked on our sad 
voyages of discovery for ourselves. The natu- 
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ral regrets at departing deepen from the hazard 
of the undertaking. We proceed at our own 
peril, and to us the tragedy of the journey is 
real. Already, as from afar, the voices that we 
love, and yet must leave, sound faintly, singing 
in their peace the songs of Zion. 

So much, we feel, has come through Re- 
ligion that has been excellent and helpful, that 
it often seems ungracious in us to criticise ; 
but Reason shows us, after all, that only in 
this way has the Church reformed and become 
more tolerant and reasonable. Religion is 
thrown every day, by the very force of ob- 
jectors, upon its better mission — the regenera- 
tion of mankind. The really vital teachings 
are displayed and the barren doctrines laid 
aside under the reproaches of unbelief. In 
this way the World and the Church interact, 
and in the end the result must be beneficial. 
But woe ui\to him through whom the offence 
cometh ! He shall suffer for his objections, in 
addition to the reproaches of his own heart ! 
No matter that his reason, cleared by study, 
shows him the better view, he must still wound 
where he loves, and appear selfish where most 
5 
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he sacrifices himself. The solemn music» as it 
floats up the aisle, has its note of reproach for 
him, and he hears his struggles after truth 
branded from the pulpit as ingratitude and 
hardness of heart. It is because his conscience 
is tender that he unfolds his doubts ; how un- 
just it is to accuse him of hardening his heart, 
when the very ardor of his search has led him 
to be careful of rash conclusions ! With him 
it is not as with the false prophets. He does 
not say, ''Here is God!'' but, ''Where can I 
really find Him ? " 

This sympathy with the ideals which Re- 
ligion has materialized rather than spiritual- 
ized, pervades the New Infidelity and dis- 
tinguishes it from the Old. It aims to inform 
and direct the tendencies of the human race to 
better things. As yet it has, perhaps, as many 
Apostles within as without the Church, and 
the current of its thoughts drifts often from 
the pulpit preacher. It is a growing force in 
the midst of us, and is fed by a better under- 
standing of Religion itself. It will not be dis- 
tinguished in the howls of our Christian der- 
vishes, but it is clearly to be heard wherever. 
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in earnestness and soberness, good men come 
together and discuss what they know and what 
they feel. 

Looking far away over the ocean, or, it may 
be, from some hill-top watching the shadows 
play over a wide expanse of summer fields, 
one can appreciate the struggle of the human 
mind to find a Creator for so much vast- 
ness and grandeur, or, seeing the working of 
human passion in the face, and feeling the 
heart beat as it is swayed by sorrow or joy, 
one may imagine how the idea of a God of 
right conduct, a sympathizer with human dis- 
tress and happiness, gradually arose and was 
shaped in the minds of men. If this working 
of our experience into a divine ideal has on 
the one side produced injury by its hardening 
into criteria for our belief, on the other it has 
given rest lo the thoughts and lives of thou- 
sands, whose minds, wanting this stay, would 
have been confused and distressed, and whose 
whole career turned fruitless, dark and pathless. 
Upon some of us, who have laid down this 
Romance of Religion, the loss of the ideal 
still bears heavily. The mind travels round 
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Upon Itself, tugging at the chain imposed by 
its own limitation and tied to the stake of ex- 
istence. To lose one's self in the work of help- 
ing others becomes the resource alike of the 
believer and the infidel. For this bright, 
suffering, immense world presses on us as a 
problem, which, if the Orthodox answers incor- 
rectly, the Agnostic simply avoids. To both 
the need of activity in a good direction be- 
comes a necessity of their lives. What is 
needed is a mutual charity and an acknowledg- 
ment that the ends of both are pure. And if 
the one is sustained by visions of immortals 
who rejoice with him, and who, at his trans- 
lation, will open their celestial ranks to him at 
the bidding of a merciful God, he should not 
judge harshly his brother, who, through no 
fault of his own, is deprived of this resource 
and passes through a life full of riddles to a 
death full of darkness, his only comfort the 
consciousness that he has striven for truth and 
rectitude, and that he leaves behind some good 
accomplished. With him, as with the New 
Infidelity which he represents, there is a full 
sympathy with the conditions which have pro- 
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duced orthodoxy, and there is no need that he 
should be told to refrain from scoffing at a 
tragedy in which he himself is an actor, wear- 
ing about his brows a crown whose thorns do 
give him pain. If for him the butterflies, like 
flying flowers, only give him pleasure from 
their beauty, and convey no lesson of immor- 
tality, it is not that he has starved Psyche, but 
that her eyelids drooped and turned to marble 
as he gazed and left him in the world alone. 
He can only look for a wider Elysium, a more 
liberal Paradise, the Eternity of Matter and 
Space ; while he humbly hopes that what he 
has done in this world may have been in the 
right direction and prove a benefit to those 
who come after. 
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